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Discussion about the Triple Foundational Relationship
between Intellect, Emotion, and Willing from the
Perspective of the Phenomenology of Consciousness

Abstract There are at least three foundational relationships between the
three conscious acts of intellect, emotion, and willing. Section 2 covers the
structural foundational relationship (Brentano and Husserl in his early period):
all conscious acts are intentional and can be divided into objectifying
(intuition and representation) and non-objectifying acts (emotion and willing).
Because a non-objectifying act cannot constitute an object, things must be
based on objectifying acts and the object constituted by the latter; in this
sense, a non-objectifying act is rooted in an objectifying one. Section 3
explains the genetic foundational issue with consciousness (Husserl in his
later period, Scheler, and Heidegger): the stream of consciousness has its
earliest origins and follows a process where it gradually unfolds. The earliest
origin is the intentional willing, followed by nonintentional feelings, and,
finally, the representation and thinking of willing. Intentional activity taking
place afterward must be based on the conscious activity that has come already.
Section 4 points out that, apart from the two aforementioned kinds of
foundational relationships (i.e. structural and genetic), a third foundational
relationship (i.e. dynamic) can also be found between the conscious acts of
intellect, emotion, and willing in the Consciousness-only school (a Buddhist
tradition in the East). In a continuous activity, the foundational relationship
between the three aspects of intellect, emotion, and willing always remains
encased in dynamic changes, and the change of primary and secondary roles
(i.e. a change in the foundational relationship) could happen at any time.
From this perspective, one can explain and resolve the confrontation and
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conflicts between the two former foundational relationships.
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relationship, genetic foundational relationship, dynamic foundational
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1 Introduction

Precisely 30 years ago, that is, in 1990, American psychologists Peter
Salovey and John D. Mayer proposed the concept of “emotional
intelligence,” which is abbreviated as “EI.” This idea refers to an index of an
individual’s capability of controlling emotions. A few years later, in 1995,
Daniel Goleman published a best-seller titled “Emotional Intelligence: Why It
Can Matter More Than 1Q,” which made the concept a well-known
psychological term as well as one of the most extensive and profound
influences of contemporary psychology on daily life (see Goleman 1995).

Before further discussion, it is necessary to provide a qualitative
explanation of the two concepts of “EQ” and “emotional intelligence” here:
“EQ” is the abbreviation of “emotional quotient.” “Emotional intelligence” is
abbreviated as “EL.” Emotional quotient (EQ) and intelligence quotient (IQ)
are two parallel and even opposite concepts. Nevertheless, emotional
intelligence is not the opposite of “universal intelligence”; rather, it only
constitutes a subspecies or a part of the latter. It may contrast with other
concepts of intelligence such as “thinking intelligence” and “social
intelligence,” but allies with “universal intelligence.”

For precisely this reason, Goleman noted the following in the preface to
the 10th anniversary edition of Emotional Intelligence: “1 prefer EI as the
English abbreviation for emotional intelligence.”'

If we understand the concept of “intelligence” from this perspective,
today’s term “artificial intelligence” would be based only on a narrow, partial,
or incomplete concept of “intelligence.” The idea of “artificial intelligence”
in this sense does not encompass any social intelligence such as “emotional
intelligence,” but only refers to “thinking intelligence” in a specific sense,

! See Goleman 2018, 2. On account of the reason given here, I adopt the original name for its
Chinese version.
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that is, “computational intelligence”—if “computation” can be understood as
a kind of “thinking.” That is to say, even though today’s artificial intelligence
has made great progress compared to the understanding of 30 years ago, it is
still a kind of artificial computational intelligence after all: an artificial
intelligence that has made tremendous strides with regard to a computing
model and formal system.

With artificial intelligence and human intelligence compared from this
point of view, robots still have a long way to go before they completely
surpass human beings, for artificial intelligence still lacks such types of
intelligence as EQ or EI.

Regarding the importance of EQ or EI, if what the recommendations about
the Emotional Intelligence say are really true, that is, if EQ matters more than
IQ or a person’s success is made up of 1% of his 1Q and 99% of his EQ, all
Al up to now can be viewed as unsuccessful or mentally and physically
unsound.

Of course, in light of Goleman’s understanding of “intelligence” and the
definition it implies, it has become basically consistent already with what we
call “consciousness” or with “reason” if in Kant’s term. Goleman’s
“emotional intelligence” is similar to 1) the second part of the Kantian
trichotomy of human reason, that is, “cognitive faculties, feeling of pleasure
and pain, faculties of desire,” and under the control of reason; 2) the second
part of “thinking consciousness, feeling consciousness, and willing
consciousness,” in Lipps’s (1902) terms; or 3) the second of Baldwin’s
(1893) three classes of psychological phenomena, namely “intellect, feeling,
and will.”

As it were, artificial intelligence so far remains cognitive intelligence
without emotions or thinking intelligence without emotions. What else do we
need to do if we want to add the components of emotion and motivation into
artificial intelligence so that it can become the artificial intelligence of
emotion and motivation, or physically and mentally sound and more

2 Similar to the fictional Vulcan in the sci-fi movie Star Trek (2009), they have strong logical
thinking abilities but lack emotional abilities or are excluded from emotional activities.
Another sci-fi TV series, The West World, envisions future robots with an emotional function
that can be turned on and off at any time. All such artistic creations and conceptions conform
to the dichotomy or trichotomy of reason and emotion in the traditional theory of
consciousness.
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successful artificial intelligence? An equivalent question is: What else do we
need to do if we are unsatisfied with the current simple artificial intelligence
but want to create fuller or higher artificial consciousness?

The answer is, first of all, to add the elements of “emotion” and
“motivation” into artificial intelligence so that artificial intelligence includes
not only “emotion” but also “motivation,” that is, to make artificial
intelligence not only cognitive Al but also the Al of emotion and motivation.

Along with this train of thought, we will encounter the question that
traditional philosophy of consciousness or philosophy of psychology once
faced and still needs to face: between the three parts of human consciousness
or human reason, that is, between cognition, emotion, and motivation, what
kind of mutual relationships exist? Specifically, are they parallel to each other
or do they have a certain foundational relationship with each other?

The answer is the latter; not only is there a foundational relationship
among them, but there are multiple such relationships.

2 Foundational Structural Relationships between Thinking
Consciousness, Feeling Consciousness, and Willing
Consciousness

A discussion on this question was established very early in the history of the
philosophy of consciousness; for example, the Conscious-Only School in
Buddhism proposed the theory of citta (mind, or the ultimate spiritual entity)
and caitasika (mental factors, or the function and result of the mind) early on,
distinguishing between the dominant role (mind) and subsidiary role (mental
factors) of consciousness. The mind is generally understood as comprising
the types of conscious activities similar to “perception” or “understanding
and discrimination” in the Western philosophy of consciousness, that is, what
Husserl called objectifying acts. These are the acts that constitute noema. In
comparison, mental factors encompass various non-objectifying acts such as
emotional and other acts. They themselves cannot constitute noemata and
must rely on the objects constituted by the mind. Therefore, they depend
upon the dominant role of the mind, and they themselves can only play a
subsidiary and subordinate part.

This is consistent with Brentano and Husserl’s conclusion derived from
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their analyses of intentionality more than 100 years ago: all conscious acts
are noeses and can be divided into objectifying acts (intuition and
representation) and non-objectifying acts (feelings, emotions). The so-called
“non-objectifying acts” do not refer to those acts that do not have or point to
any object, but only that they themselves cannot constitute an object. The
objects they point to are all constructed by objectifying acts. In this sense, a
non-objectifying act is based on an objectifying act. For example, a flower
smelling pleasant, a whistling sounding unpleasant, sympathy for a patient,
esteem for an elder, outrage at a bad deed, fear of something or someone,
annoyance over someone or something, and so forth, are based on the
representation of a certain thing or person.

Husserl himself was not good at analyzing emotional consciousness; the
main achievement in this field belongs to the phenomenologist of emotions,
Max Scheler (1874-1928). Scheler’s (1975) discussion and study of value
feelings and moral feelings constitute the valuable heritage of the
phenomenology of moral emotions as a branch of phenomenology of
consciousness; his studies are still highly valued in the fields of both
psychology of emotion and philosophy of emotion. In terms of aesthetic
emotions, another early Munich phenomenologist, Moritz Geiger
(1880-1937), is the earliest and most important representative of the
phenomenology of consciousness. Geiger (1913) accomplished pioneering
work in this field. Later, Ingarden (1931; 1962) and Dufrenne (1953)
continued to research in this direction and finally introduced two unique
spheres in the field of aesthetics, namely the phenomenology of aesthetic
experience and phenomenological aesthetics or the ontology of
phenomenological aesthetics.

In addition, willing consciousness, the third part in the trichotomy of
consciousness, is in a similar situation as feeling consciousness: the rise of
willing is based on the establishment of the object of representation.
Therefore, a willing is always the willing for a certain thing or person that is
presented (perceived or imagined), just as an emotion is always an emotion
about a thing or a person that is represented (perceived or imagined). Here,
the law that “consciousness is always conscious of something” thus means
“willing is always a willing for something.”

Between feeling consciousness and willing consciousness, generally
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speaking, there is also a foundational sequence in terms of structure. To a
great extent, the rise of willing is related to the existence of emotion: the
emotion of liking or disliking (happiness and unhappiness) is a precondition
for the rise of willing or not-willing. In Husserl’s words, the noesis of feeling,
desire, and willing is founded within representations (Hua III / 1, 266). The
“desire (Begehren)” that he mentioned here refers to one of the two poles
contained in willing consciousness: intentional or transitive willing
consciousness. Later, we will see that both feeling consciousness and willing
consciousness contain another pole: nonintentional and intransitive willing
consciousness.

Regarding willing consciousness, Alexander Pfander (1871-1941) of the
early Munich phenomenological school was the first to do related research in
the sphere of phenomenology of consciousness, and his work in this field is
also the most representative. His Phdnomenologie des Wollens: Eine
psychologische Analyse (1900) and Husserl’s Logical Investigations
(Logische Untersuchungen 1900/01) were published in the same year. The
former can be summarized as an analysis of the phenomenon of willing, and
the six “logical investigations” in the latter can be viewed as an analysis of
the phenomenon of thinking. Subsequently, French phenomenologist Paul
Ricoeur (1913-2005), influenced by Pfander, also discussed the basic issue
of “philosophy of the will” under the title “volonté” (see Ricoeur 1949;
1960).

3 The Genetic Foundational Relationship among the Three
Types of Consciousness

For many psychological philosophers,’ including phenomenologists such as
Husserl and Pfander, the words “willing” (wollen) and “will” (wille) are often
used as synonyms. Ricoeur’s use of the word “volonté” also includes these
two meanings. Further analysis shows that they actually represent the two
poles of “willing”: intentional willing and nonintentional willing, or the
wollen as a transitive verb and the wollen as a non-transitive verb.

As mentioned previously, if we first understand the “willing” (wollen) as a

3 For example, see Ehrenfels 1887.
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kind of intentional consciousness here, it must be rooted in representational
consciousness. However, it should be noted that “willing” is also often
understood as “will” (wille). The “willing” in this sense constitutes another
pole of willing consciousness, that is, it does not point to the willing with an
object or the willing without an object. The most typical representative of the
willing in this sense is free will: it does not point to any specific object, but
only a desire to get rid of all constraints. The question about free will
constitutes the basic question of the philosophy of willing.

We are here to talk about the issue of the genetic foundation of
consciousness. The conscious cross section of the structural foundation
relations of consciousness exhibited in the previous section is similar to a
stable static building: on the bottom layer is perception and on the second
layer is imagination, and these two together constitute the intuitive basis for
consciousness; on top of them are various types of symbolic consciousness,
feeling consciousness, and willing consciousness that have been gradually
established. What this stable cross section shows is the static nature of
consciousness. In this section, we are faced with the genetic foundation of
consciousness. It is like the longitudinal flow of a river, with its initial source
and gradually extended course. The initial source is the aforementioned
nonintentional willing, then nonintentional feeling, and finally international
representation and thinking. This vertical section of flow shows the genetic
essence of consciousness.

The “nonintentional willing” here refers to a kind of function of the mind
that triggers the initiation of consciousness, similar to the “qinian (the rise of
intent)” in Confucianism or “cetand (volition or intention)” in Buddhism. The
concept of “conation” in psychology is related to this idea. It refers to the
enabling of and desire for various conscious experiences. The
phenomenology of consciousness also considers these issues under the
headings of “motive” (motiv) and “motivation.” Husserl’s discrimination
between “performance of the act (aktvollzug)” and “act impulse (aktregung)”
(Hua III/1, 263) is actually a discussion about willing as the source of
consciousness from the perspective of the genesis of consciousness. Act
impulse itself is not a conscious act and does not point to any object;
therefore, it is the cause of an act, although nonintentional. The willing in this
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sense is “conation (Streben),” the “will” in the usual sense. It itself consists of
such factors as motive, interest, desire, and instinct. It has been mixed with
feeling consciousness or emotional consciousness in a special sense.

As willing consciousness itself encompasses the pole of nonintentional
willing, feeling consciousness also contains the other pole of nonintentional
feeling or emotion. This nonintentional feeling consciousness constitutes the
prerequisite for the genesis of a conscious act of intention. Heidegger
enumerated in his Being and Time (1927) such basic moods
(Grundstimmung) as “anxiety (Angst)” and “care (Sorge),” which are
examples of nonintentional feeling consciousness in this sense. They do not
point to anything, neither a thing nor a person; therefore, they are different
from “fear (Furcht)” of a certain thing or person, “concern (Besorge)”
regarding something, “solicitude (Fiirsorge)” about someone, and so on.

In fact, Scheler (1973) had presented the concept of “nonintentional
feelings” prior to Heidegger. For Scheler, acts of consciousness are feelings,
and feelings can be divided into intentional feelings (with objects) and
nonintentional feelings (without objects). However, the “intentional feelings”
in Scheler’s terms mainly refer to the feelings of a special kind of object, that
is, the feelings of kinds of value. Value varies by levels, and so do the related
feelings.

Scheler (1973) adopts Blaise Pascal’s concept to point out the existence of
“order of heart (order du ceeur)” or “logic of heat (logique du cceur).” The
“order” and “logic” in this sense mainly mean the foundational order for
“emotional life.” Scheler stratified the emotional life into several levels,
which rank from bottom to top as follows: (1) sensible feelings or feelings of
sensations; (2) feelings of the lived body; (3) pure psychic feelings; and (4)
spiritual feelings (GW II, 335). The foundational order between them is
consistent with the foundation of the structure of consciousness discussed in
the previous section.

In the unpublished manuscript of the same period, “Ordo Amoris,” Scheler
once again discussed the “order of heart,” “logic of heart,” and “mathematics
of heart (mathématique du cceeur)” from the perspective of “origin of act,” or
from the angle of the genetic phenomenology of emotions. In this
fundamental order of genesis, Scheler viewed “love” as a “primal act
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(urakt),” which is always “what awakens both knowledge and volition”;
Husserl defined this knowledge as typical intentional acts, such as
representational acts and judgmental acts, which in turn constitute the basis
of desiring acts, disgust acts, and real willing acts (GW x, 356).

Thus, we can determine that Scheler’s “order of love” actually represents
another dimension of the “order of heart”: the order of genetic foundation of
the heart, from the primal acts of love and hate to representation and
judgment and then to the acts of feeling and willing. In fact, this genetic
foundation revealed by Scheler is an original version of Heidegger’s genetic
foundation from the existential analysis of basic moods to the intentional
analysis of objective consciousness. Scheler’s first edition was published
over ten years prior to Heidegger’s second.

However, there exists a much earlier version in the history of theories of
consciousness: the theory of eight consciousnesses, the theory of dependent
origination (pratitya-samutpada), and the theory of three transformations
(trividha-parinama) in Buddhism. They all belong to the interpretation of the
order in the genetic foundation of consciousness. The so-called “eight
consciousnesses” can actually be reduced to three: store consciousness
(alaya-vijiiana), deluded consciousness (manas-vijiiana), and the first six
consciousnesses (€ye consciousness, ear consciousness, nose consciousness,
tongue consciousness, body consciousness, and mental consciousnesses).
These types of “consciousnesses,” which are located on three levels, are also

EEINT3

called “mind or thought (citta),” “mental power or mental faculty (manas),”
and “discernment or consciousness faculty (vijiiana),” respectively, in the
Consciousness-Only School. In particular, the dependent origination refers to
the conditional arising (in other words, the orderly and regular arising) of
consciousness. The concept of “three transformations” implies three levels of
the arising of consciousness: the first transformation is store consciousness,
the second is deluded consciousness, and the third is the first six
consciousnesses. These three stages correspond to the three periods of the
arising of consciousness discussed in phenomenology: (1) nonintentional
willing; (2) nonintentional feeling; and (3) intentional cognition. This idea
exactly opposes that of the foundational order of intellect, feeling, and willing

in terms of the structure of consciousness.
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In the study of Buddhism, an analogy is seldom drawn between the
Buddhist terms of the eighth, seventh, and first six consciousnesses and the
three conscious acts of willing, emotion, and intellect. However, in Iso Kern’s
philosophical autobiography the “talented Buddhist researcher Guo Yuanxing
from the Guangji Temple and what I learned from him,” which expands on
Kern’s acquaintance with Guo when he studied at Peking University in his
early years, Kern recorded the following remark by Guo: “Theoretically,
knowledge at the level of the subjective aspect of cognition is carried by the
first six consciousnesses, while feelings and passions, etc. are unrelated to
me, and thus belong to the seventh consciousness, and will is a category
belonging to the eighth consciousness.” Kern also noted that, “For Mr. Guo,
the eighth consciousness is like the will of life, that is, ‘the will to live’”
(Kern forthcoming, ch.12)

Thus, nonintentional will or willing is not only the “volition” or
“conation,” the link between unconsciousness and consciousness, the motive
initially triggering conscious acts, but also “yudong” or “gidong” (the rise of
intent), that is, the motivation causing an “act,” the link between

consciousness and act, and the transition stage from consciousness to act.

4 The Dynamic Foundational Relationship among These
Three Types of Consciousnhess

In addition to the above-mentioned structural foundational relationship of
“intellect—emotion—willing” and the genetic foundational relationship of
“willing—emotion—intellect,” there is also a dynamic foundational
relationship between these three types of consciousness. Therefore, what we
are discussing here is the possible triple foundational relationship among
them.

The first two types of foundational relations have been clearly expressed in
the tradition of Western philosophy, especially in the static structuralist
motives of Descartes and Kant, and in the genetic historicist motives of Vico
and Hegel. In fact, we can similarly find two such paralleling development
threads in the tradition of the theory of dependent origination and the theory
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of ultimate reality in Buddhism.*

With regard to the third kind of foundational relationship, one can only
find it in the Eastern Buddhist tradition. Specifically, it is encompassed in the
theory of citta (mind)—caitasikas (mental factors) in Buddhism. Both
Mahayana and Hinayana discuss relationships between the mind as a subject
and its corresponding spiritual activities. Here, we mainly discuss relevant
propositions in the Consciousness-Only School.

For the Consciousness-Only School, “mind (citta)” is just the “eight
consciousnesses” we mentioned earlier: eye consciousness, ear
consciousness, nose consciousness, tongue consciousness, body
consciousness, mental consciousness, deluded consciousness, and store
consciousness. According to Volume Five of the Discourse on the Perfection
of Consciousness-Only, the so-called “mental factors (caitasikas)
arise relying on, corresponding to, and belonging to the mind, therefore

2% ¢

always

known as caitasikas.” Thus, “caitasikas” are spiritual activities based on the
mind as an actor. However, there is some disagreement in Buddhist sects
regarding how many types of spiritual activities exist. In particular, 51 mental
factors are enumerated by the Consciousness-Only School including anger,

* For this, see Ni 2019. In this book, the author explains, “Buddhist thoughts, especially the
Buddhist doctrines in traditional China and Japan, are all composed of the two important
systems of the theory of dependent origination and the theory of ultimate reality” (Ni 2019, 1).
According to the entry “the theory of dependent origination” in Dictionary of Buddhist Studies,
“It is said that this method of division was created by Huiyuan of the Sui dynasty. The theory
of ultimate reality opposite to it is also known as the theory of absolute reality, which
investigates the ultimate reality of all existences and thus establishes the doctrines.... Among
all Buddhist sutras and monographs, what belongs to the theory of dependent origination
include Flower Garland Sutra, Sutra of the Explanation of the Profound Secrets, Sutra of the
Descent into Lanka, Sutra of the Lion’s Roar of Queen Srimala, Awakening of Faith in the
Mahayana, Treatise on the Sublime Continuum, Discourse on the Stages of Yogic Practice,
Discourse on the Perfection of Consciousness-only, Verses on the Treasury of Abhidharma,
etc.; and those to the theory of ultimate reality are sutras such as the Lotus Sutra,
Prajiiaparamita Sutras, Vimalakirti Sutra, and including the Fundamental Verses on the
Middle Way, One-Hundred-Verse Treatise, Twelve Gates Treatise, and Treatise on the
Demonstration of the Truth. As to Buddhist sects, Abhidharma School, the Dharmalaksana
School, the Dashabhumika School, the Mahayanasamgraha School, the Flower Garland School,
and the Esoteric School all belong to the theoretical system of dependent origination, while the
Three Treatise School and the Tiantai School to the theoretical system of ultimate reality. The
theory of dependent origination mainly follows the theme that all things arise from a cause,
and thus explores the source of the arising of all things, therefore displays temporality
(longitudinal) in its research direction, inclined to theoretical interpretation, while the theory of
ultimate reality aims to discourse the ultimate reality of all things, therefore shows spatiality
(horizontal) in its research orientation, displaying an intuitive practical attitude.”
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ingratitude, miserliness, jealousy, vexation, malice, enmity, flattery,
deceptiveness, haughtiness, greed, hatred, arrogance, suspicion, shame, and
guilt. Most of them are related to conscious acts of feeling and willing, so
they are also classified in view of the standards of mental factors such as
wholesomeness, unwholesomeness, secondary wholesomeness, and so on.

However, another important criterion used to classify mental factors is
whether a mental factor accompanies the mind in all cases; among all types
of mental factors, the Consciousness-Only School sorts out five kinds of
“universal” mental factors first, that is five kinds of mental factors that can
arise accompanying any of the eight consciousnesses, and five kinds of
“object-determining” mental factors, that is, the mental factors that can arise
accompanying one or more than one consciousness but not all eight
consciousnesses.

Leaving the five “object-determining” mental factors aside, we can find
three of the five universal mental factors precisely corresponding to the

9 <c

“intellect,” “emotion,” and “willing” that we talk about here: the “mental
factor of perception (samyria)” corresponds to “perceptual consciousness,”
the “mental factor of volition (cetana)” to “willing consciousness,” and the
“mental factor of feeling (vedana)” to “feeling consciousness.”

The “universal concomitant” mentioned here is generally understood as the
idea that there are at least three mental factors (caitasikas) arising from the
processes of the eight consciousnesses (mind or citta), which are “feeling

EEINT3

(vedana),” “perception (samynd),” and “volition (cetana)” in sequence in

light of the Consciousness-Only School, and correspond to “feeling

EEINA3

consciousness,” “perception consciousness,” and “willing consciousness” in
the Western philosophy of consciousness, respectively.

Now the question is, if the term “caitasika” refers to the categories of
“feeling, perception, and volition” or “intellect, emotion, and willing” that

cover almost all types of consciousness, what does “citfa” mean?

> The other two universal mental factors, that is, “touching (sparsa)” and “attention
(manasikara),” do not belong to the same type as the previous three do. Their “universalness”
refers to the intensity when they are involved with all conscious acts, but not the universal
accompanment to the conscious acts of all, therefore they are different from the other three
universal mental factors. To put it simply, “touching (sparsa)” and “attention (manasikara)”are
different ways in which the subjective aspect of cognition treats the object aspect of it, either
carelessly or attentively. Here, we do not engage in more discussion about this issue, which
belongs to the phenomenology of attention.
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According to the Consciousness-Only School, “citta” is the consciousness
itself of eight consciousnesses, the subject of the spiritual functions of
“caitasikas.” In other words, “citta” is like an organ, while “caitasikas” are
the functions of this organ. The three universal roles or functions of “citta”
are feeling, perception, and volition.

Now, we can take the aforementioned case of artificial intelligence to
illustrate this. The Al we have conceived of as a whole can be called artificial
general intelligence, which mainly includes three parts or three aspects
(cognitive intelligence, emotional intelligence, and intentional intelligence).
The “citta” as human consciousness, that is, eight consciousnesses, also
consist of three parts or three aspects: feeling, perception, and volition; or
intellect, emotion, and willing.

Here, it can be noted that there is a new kind of foundational relationship
between these three functions, that is, the dynamic foundational relationship
we mentioned earlier. The so-called “universal concomitant” means that the
three kinds of spiritual activities can accompany the function of “citta” at any
time in varying intensity, rather than accompanying the function of “citta” all
the time with the same intensity. In the function of “citfa,” there would only
be one caitasika to play the dominant role, with the rest playing their
accompanying parts. In this regard, we can adopt another explanation for the
relationship between “citta” and “caitasikas,” that is, “citta plays the
dominant role, and caitasikas are the concomitant function ones.”®

For example, when hearing strident whistles, the act of listening to the
whistles by “perception (samyia)” (a kind of caitasika) can play the major
part, while disgust at the stridence of the whistles felt by “feeling (vedana)”
assumes a concomitant role. However, this situation may change at any time,
the dominant role may become a concomitant one, and vice versa. For
another example, the conscious activity of a bank employee when he counts
money is mainly perception or representation, but this “perception (samy7ia)”
may also change into “greed (rdga)” or “feeling (vedana),” that is, the
perceptual consciousness of money may transform into the attachment or
greed of money. At this moment, feeling or willing becomes a dominant part
or citta, and perception correspondingly turns into the concomitant role or a

® This is another understanding and interpretation of citta-caitasikas, see Ding 2011, entry
citta.



506 NI Liangkang

caitasika.

Such a change may occur at any time; in other words, the relationship
between citta and caitasikas is always in a dynamic state. Therefore, we mark
it as the third foundational relationship among intellect, emotion, and willing.

Now we can sketch out the three foundational methods with the Fig. 1:

Willing
A
Emotion Willing Intellect
A >» Emotion » Intellect /N
Intellect Emotion — — Willing

Fig. 1 Three Foundational Relationship among Intellect, Emotion, and Willing

5 Conclusion

The aforementioned three foundational relationships show the essential law
of the structure, genesis, and activity of conscious acts and also confirm the
“order of heart” and “logic of heart” in Pascal and Scheler’s terms, as well as
Lu Jiuyuan and Wang Yangming’s proposition that “all humans have a mind
as such, all minds encompass such a principle, and the mind is just equivalent
to the principle.”

Of course, the foundational order of these three aspects is far from
sufficient to exhaust the essence of consciousness or the nature of the mind.
Among the three kinds of consciousness activities, namely intellect, emotion,
and willing, each kind of consciousness has its own stable structure, genetic
rules, and operational rules. Perception, imagination, image consciousness,
symbol consciousness, judgment, reasoning, thinking, feeling, emotion,
passion, instinct, desire, character, personality, nature, habit, mentality, and
temperament, all have their own different longitudinal and horizontal
foundational orders. We have exhibited and will further demonstrate these
psychological complexities similar to cloud clusters in relevant specialized
research.

In fact, the laws of intellect, emotion, and willing, or vedana, samjna, and
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cetand, are far more complicated than those of the physical world, because
the laws of the physical world only correspond to the parts of the laws of
cognitive consciousness in the psychological world, while the instant
generation, continuous change, and miscellaneous entanglement, among
other features, in terms of feeling and will are all remote and strange for the
physical world. Thus, it is no wonder that Husserl tried to apply mathematic
theories of manifolds and sets to the analysis and exploration of
consciousness in his early days. However, he soon stopped taking the
accuracy of natural science based on formal logic and a formal system as an
ideal model, but instead introduced a new model, that is, the meticulousness
of spiritual science based on transcendental logic and the intuition of
essences. The essence of human consciousness, as well as the construction
and creation of artificial consciousness, probably need to be understood and
researched through an extremely meticulous scientific method. Such research
on the science of consciousness intends to discover and understand the
fourfold regularity of consciousness: the regularity of a noesis and noema in
longitudinal intentionality and transverse intentionality.
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