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Abstract Viewed from the century-long endeavors of the Communist Party of China (CPC),
the great achievements of China’s revolution, construction, and reform cannot be separated
from the guidance of the Marxist worldview and methodology, and at the same time, it is
also the process of adapting the Marxist worldview and methodology to the Chinese context
and the needs of the times. In this process, the worldview and methodology of Mao Zedong
Thought, the theory of socialism with Chinese characteristics, and Xi Jinping Thought on
Socialism with Chinese Characteristics for a new era have been formed in succession. The
“six musts” is a concentrated manifestation of the worldview and methodology of Xi Jinping
Thought on Socialism with Chinese Characteristics for a new era, and a scientific guide to
the great practice of socialism with Chinese characteristics in the new era. In the course of
the great endeavors, the CPC has adhered to, utilized, and developed the Marxist worldview
and methodology, and has formed such theoretical continuity, advancing with the times, “two

integrations,” and flexible application.

Keywords Marxist worldview and methodology adapted to the Chinese context; “six

musts”; centennial innovations; basic experiences

As the foundational lens through which we understand and transform the world, worldviews
and methodologies hold a fundamental position within human ideological systems. Based
on reflections on the development of science, technology, society, economy, and philosophy
since modern times, Karl Marx and Friedrich Engels formed a new understanding of
dialectics, established a scientific view of practice, developed the idea of the emancipation
of all humanity from a proletarian standpoint, and ultimately founded a scientific worldview
and methodology, namely, dialectical materialism and historical materialism. In leading
the Chinese people to advance the cause of socialism with Chinese characteristics, the

Communist Party of China (CPC) has not only applied the scientific worldview and
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methodology established by Marx and Engels to practical realities but also integrated the
basic tenets of Marxism with China’s specific realities and fine traditional Chinese culture.
This process has developed the Marxist worldview and methodology adapted to the Chinese
context, which in turn provides robust ideological and theoretical support for the vigorous
development of the practice of socialism with Chinese characteristics. Therefore, examining
the basic components of the worldview and methodology that underpin the steady progress
of Chinese modernization and exploring the basic experiences of the CPC in upholding,
applying, and developing the Marxist worldview and methodology carry profound theoretical
and practical significance for advancing the rejuvenation of the Chinese nation on all fronts

through Chinese modernization.

1 Innovation in the Worldview and Methodology of Mao Zedong Thought
Studying and applying philosophy is a fine tradition of the CPC. The worldview and
methodology of Mao Zedong Thought represent the inheritance and development of the
Marxist worldview and methodology. The enduring spirit of Mao Zedong Thought is reflected
in three basic tenets: seeking truth from facts, the mass line, and independence (PLRCCPCCC
1987, 338), all of which are important achievements in adapting the Marxist worldview and
methodology to the Chinese context.

First, seeking truth from facts is the foundation of the worldview and methodology of
Mao Zedong Thought. The worldview and methodology established by Marx and Engels
distinguish themselves by transcending both the speculative, conceptual grasp of modern
idealist philosophy and the merely intuitive grasp of matter found in earlier materialism.
Taking practice—the negative unity between humanity and the world—as the starting
point and foothold, the worldview and methodology confront the material world and the
actual relations between humanity and the world, thereby developing an active, realistic,
and historical understanding of both. The Young Hegelians, contemporaries of Marx,
launched radical critiques of German society but failed to engage with real individuals and
their historical development. As Marx observed, “It has not occurred to any one of these
philosophers to inquire into the connection of German philosophy with German reality, the
connection of their criticism with their own material surroundings” (Marx & Engels 2010,
Vol. 5, 30). Their theoretical viewpoints in fact did not truly confront the real world as it
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existed in their era; instead, they amounted to abstract, “‘world-shattering’ phrases” (Marx
& Engels 2010, Vol. 5, 30). By contrast, “all social life is essentially practical. All mysteries
which lead theory to mysticism find their rational solution in human practice and in the
comprehension of this practice” (Marx & Engels 2010, Vol. 5, 5, italics original). Building
on a practical foundation and focusing on real individuals engaged in material production and
their historical development, the scientific worldview and methodology established by Marx
and Engels succeeded in grasping both the general laws of human historical development and

the special laws of capitalist society.
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Drawing upon the views of practice and history established by Marx and Engels, Mao
Zedong, in his works On Practice 521t and On Contradiction 71 J&ii£, expounded the
essential role of practice in cognition, the dialectical development process of cognition,
and the laws underlying the movement of cognition and the development of truth. He also
elaborated on the key theoretical viewpoint of understanding things as objective movement
processes of contradictions and examining issues in an interconnected, comprehensive, and
dynamic manner. These ideas ultimately coalesced into the essence of seeking truth from
facts. At the Sixth Plenary Session of the Sixth Central Committee of the CPC in 1938, Mao
Zedong invoked the concept of seeking truth from facts from the History of the Former Han
7% to advocate a scientific approach that integrates Marxism with China’s specific realities.
During the Yan’an Rectification Movement, Mao Zedong further defined the scientific
connotation of seeking truth from facts from an ideological perspective, pointing out, “‘Facts’
are all the things that exist objectively, ‘truth’ means their internal relations, that is, the laws
governing them, and ‘to seek’ means to study. We should proceed from the actual conditions
inside and outside the country, province, county, or district, and derive from them, as our
guide to action, laws which are inherent in them and not imaginary, that is, we should find
the internal relations of the events occurring around us” (Mao 1991, Vol. 3, 801). Through
the Yan’an Rectification Movement and the Seventh National Congress of the CPC, the
ideological line of seeking truth from facts was formally established throughout the CPC.

Seeking truth from facts necessitates engaging deeply in practice to discern the true essence
of things, grasp their inherent and necessary relations, and act in accordance with objective
laws. It demands a clear understanding and an accurate grasp of the basic dimension of the
Chinese context. All our lines, principles, and policies must therefore proceed from and
remain firmly grounded in this fundamental reality. Furthermore, it calls for continuously
emancipating the mind, encouraging people to break free from outdated notions, overcome
the constraints of dogmatism and “leftist” thought, and advance theoretical innovation on the
basis of practice. In general, the principle of seeking truth from facts sustains and advances
the scientific worldview and methodology established by Marx and Engels. It adapted their
practical viewpoint to the Chinese context and represents a crucial component in the historical
development of adapting the Marxist worldview and methodology to the Chinese context.

Second, the mass line is the lifeline and the fundamental work line of the CPC. It is a
theoretical achievement of Chinese Communists represented by Mao Zedong, attained by
creatively applying and developing Marxism-Leninism on the historical role of the masses
based on the realities of the Chinese revolution. Marx realized that, as a species-being,
humanity externalizes its agency into nature in the process of transforming the objective
world through practical activities, making nature its work and reality and confirming its
species-being in this humanized nature. Therefore, in Marx’s view, “the entire so-called
history of the world is nothing but the creation of man through human labour, nothing but
the emergence of nature for man” (Marx & Engels 2010, Vol. 3, 305, italics original). While

human practice has forged its own authentic history, under capitalist conditions, the essential
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power of human beings can only exist in an alienated form. Alienated labor under capitalism
separates individuals from the products of their labor, from their own life activity, from their
species-being, and ultimately from one another. Viewed in light of the overall trajectory of
human history, it becomes evident that “all the preceding classes that got the upper hand,
sought to fortify their already acquired status by subjecting society at large to their conditions
of appropriation ... all previous historical movements were movements of minorities, or in
the interest of minorities” (Marx & Engels 2010, Vol. 6, 495). Correspondingly, what Marx
sought to achieve was the freedom and emancipation of all humanity; thus, he relied not on
the strength of isolated individuals but on the power of the broad proletariat and the masses.
This perspective of the masses as the subject of social historical practice constitutes an
essential component of the scientific worldview and methodology established by Marx and
Engels, which was further developed by Vladimir Lenin. In Lenin’s view, “those endowed
with superior spiritual qualities constitute a minority, whereas it is ultimately the masses who
shape the historical course” (Lenin 2009, 333); “the vibrant creativity of the masses is the
basic factor of a new social life ... and vibrant, creative socialism is created by the masses
themselves” (Lenin 1985, Vol. 33, 52-53).

Chinese Communists, represented by Mao Zedong, recognized that based on the scientific
theory on the masses pioneered by Marxists and the reality of the vast disparity in strength
between the enemy and our own, they must take root among, rely on, and unite with the
masses to achieve victory in the Chinese revolution. Mao Zedong pointed out, “The mass
viewpoint is the starting point and the end result of the Communist revolution” (Mao 1996,
71). Upholding the principle that the masses are the creators of history requires us to uphold,
in our guiding ideology, the basic viewpoint that everything is for the people and everything
relies on the people, and uphold the work line of “from the people, to the people.” The mass
line is the lifeline and the fundamental work line of the CPC. It is essential for maintaining
the Party’s youthful vigor and ability, and therefore must be upheld consistently.

Following the mass line is, in essence, upholding the principle that the people are the
fundamental force driving historical development. Mao Zedong pointed out, “The people,
and the people alone, are the motive force of world history” (Mao 1991, Vol. 3, 1031). Full
respect for the people’s pioneering spirit, full recognition of their principal role in history,
and full mobilization of the enthusiasm, initiative, and creativity of the people stand as core
requirements of this line. Following the mass line requires serving the people wholeheartedly,
which serves as the fundamental starting point and ultimate goal of all work. It also means
maintaining the CPC’s close bond with the people and translating this principle into the
actions of every Party member. Therefore, the mass line has adapted the scientific worldview
and methodology established by Marx and Engels to the Chinese context.

Third, staying independent is the important principle for the founding of both the Party and
the country. It represents the creative application and development of the scientific worldview
and methodology of Marx and Engels by Chinese Communists, with Mao Zedong as their

chief representative, based on the realities of the Chinese revolution. As a scientific research
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method addressing the actual history of human society, the materialist conception of history
founded by Marx is by no means intended to provide a universal template that abstractly
summarizes the practical explorations of all nations and countries across different eras and
historical backgrounds into unified principles. Rather, it is based on the distinct historical
backgrounds and realistic conditions of various nations and countries to achieve a concrete,
historical understanding of their different development paths and stages. In his “Letter from
Marx to Editor of the Otecestvenniye Zapisky,” Marx explicitly cautioned against treating his
analysis of Western European capitalist society as a universal or timeless model applicable to
all nations. Such a misapplication, he argued, would fundamentally distort the core principles
of the materialist conception of history.

As Marx said, with the exploitation of the world market by the bourgeoisie, “it has made
barbarian and semi-barbarian countries dependent on the civilised ones, nations of peasants
on nations of bourgeois, the East on the West” (Marx & Engels 2010, Vol. 6, 488), and
the historical pattern of “Eastern dependence on the West” was exactly the basic historical
situation faced by modern China. Therefore, China’s path to development cannot replicate
the historical trajectory of the West. Instead, it must strive to transform the historical
situation of “Eastern dependence on the West,” overcome poverty and backwardness, alter
the semi-colonial and semi-feudal nature of society, and overthrow imperialism, feudalism,
and bureaucratic capitalism, thereby advancing toward modernization. It was based on an
understanding of China’s unique historical circumstances and a reflection on the lessons
learned from the setbacks of the Chinese revolution that Mao Zedong put forward the idea
of staying independent. In 1930, Mao Zedong pointed out in the “Oppose Book Worship”
JERFAR AR 2 X that “victory in China’s revolutionary struggle will depend on the Chinese
comrades’ understanding of Chinese conditions” (Mao 1991, Vol. 1, 115), which was the first
explicit formulation of the idea of staying independent.

Staying independent means maintaining that China’s affairs must be decided and run by the
Chinese people themselves; it means adhering to independent thinking, following our own
path, unswervingly safeguarding national independence and defending state sovereignty, and
taking self-reliance as the fundamental footing. Only in this way can the masses be mobilized
and organized to the greatest extent possible, can we avoid being controlled by others, and
can the victories already achieved be consolidated. To stay independent, we must uphold
an independent foreign policy of peace and follow a path of peaceful development. Staying
independent does not mean the absolute exclusion of external things; rather, it involves
learning from all advanced foreign achievements beneficial to the country while maintaining
the independence. Therefore, the introduction of the concept of staying independent represents
a crucial step in the historical process of adapting Marxist worldview and methodology to the
Chinese context.

In summary, Mao Zedong Thought, with seeking truth from facts, following the mass line,
and staying independent as its basic tenets, inherits and develops the Marxist worldview and

methodology. By integrating Marxism with China’s specific conditions and revolutionary
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realities, it developed the Marxist worldview and methodology, achieved the first historic step
in adapting Marxism to the Chinese context, and produced significant theoretical achievements

concerning the Marxist worldview and methodology adapted to the Chinese context.

2 Innovation in the Worldview and Methodology of the Theory of Socialism
with Chinese Characteristics

In the process of accurately grasping the general trend of the times, addressing development
challenges, and advancing the adaptation of Marxism to the Chinese context, the CPC led
the Chinese people to focus on theoretical innovation and guide the development of the
cause, forming the theory of socialism with Chinese characteristics, including Deng Xiaoping
Theory, the Theory of Three Represents, and the Scientific Outlook on Development,
thereby achieving a new breakthrough in adapting Marxism to the Chinese context. In
effect, the formation of the theory of socialism with Chinese characteristics manifests a new
breakthrough in adapting Marxist worldview and methodology to the Chinese context.

First, emancipating the mind and seeking truth from facts constitute a significant
achievement in adapting the Marxist worldview and methodology to the Chinese context.
On the eve of reform and opening-up, Deng Xiaoping took a clear-cut stand against the
erroneous “two whatevers” policy, emphasizing that “the essence of Mao Zedong Thought
was seeking truth from facts, and that gave rise to the debate about whether practice is the
sole criterion for testing truth” (Deng 1993, 10), thus driving the process of setting things
right in all fields. The extensive discussions on the criterion for testing truth made a crucial
ideological preparation for the convening of the Third Plenary Session of the 11th Central
Committee of the CPC. Following this session, Chinese Communists, with Deng Xiaoping as
their chief representative, reinstated and further advanced this ideological line, crystallizing
it into the ethos of emancipating the mind and seeking truth from facts. In fact, this not only
carries forward the scientificity of the Marxist worldview and methodology but also marks
further development based on the existing theoretical achievements of adapting Marxism to
the Chinese context.

Deng Xiaoping further elucidated the dialectical unity between emancipating the mind and
seeking truth from facts. “What does emancipating our minds mean? It means that, guided
by Marxism, we should break the fetters of habit, subjectivism, and prejudice, and study
new situations and solve new problems” (Deng 1994, 279). Building on this, Deng Xiaoping
provided vital theoretical guidance for the process of comprehensive reform and opening-
up through vivid metaphors such as “crossing a river by feeling for stones” and “it does not
matter if it is a black cat or a white cat, as long as it catches mice.” Under the guidance of
concepts such as emancipating the mind, seeking truth from facts, and practice being the sole
criterion for testing truth, the Party’s ideological line was re-established, resolving a series
of major theoretical and practical questions, breaking down rigid notions of socialist models,

and clearing the ideological and conceptual obstacles to reform and opening-up, and socialist
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modernization.

Second, the introduction of the criterion of the productive forces reflects an endeavor
to adapt the materialist conception of history to the Chinese context. The criterion of the
productive forces was advanced in the theory of socialism with Chinese characteristics.
The fundamental standard for judging the superiority and progressiveness of the socialist
system lies in whether it can unleash and develop the productive forces. The criterion of
the productive forces represents an important achievement in adapting the worldview and
methodology of Marxism to the Chinese context, as it inherited and further developed the
Marxist worldview and methodology. The new worldview developed by Marx does not seek
to comprehend an abstract person from imaginary and conceptual bases. Instead, it begins
from the actual conditions of human existence, specifically, their material practice and
material living conditions, in order to understand the historical actions of real individuals.
Thus, for Marx, the concept of material production occupies a fundamental position. “As
individuals express their life, so they are. What they are, therefore, coincides with their
production, both with what they produce and with sow they produce. Hence, what individuals
are depends on the material conditions of their production” (Marx & Engels 2010, Vol. 5,
31-32, italics original). The advancement of material production drives the division of labor
and the development of social interaction modes, which in turn leads to changes in social
formations and forms of ownership. Therefore, the development of productive forces holds a
fundamental position in human history, and the economic base determines the superstructure.

In the historical process of promoting the reform and opening-up, Chinese Communists,
with Deng Xiaoping as their chief representative, united and led the whole Party and
the entire nation in conducting a thorough review of the experiences gained and lessons
learned since the founding of the People’s Republic. Implementing the ideological line of
emancipating the mind and seeking truth from facts, they fully recognized that the productive
forces are the fundamental and decisive factor in social development, defined the essence of
socialism as the unleashing and development of the productive forces and put forth a set of
criteria of “three favorables,” namely determining “whether it promotes the growth of the
productive forces in a socialist society, increases the overall strength of the socialist state and
raises living standards” (Deng 1993, 372). On the basis of adhering to the criterion of the
productive forces, they also fully recognized the significant role of science and technology.
Deng Xiaoping inherited and developed the Marxist thesis on the relationship between the
advancement of science and technology and the development of productive forces, and put
forward the proposition that “science and technology constitute the primary productive
force.” He noted, “Marx said that science and technology are part of the productive forces.
Facts show that he was right. In my opinion, science and technology are a primary productive
force” (Deng 1993, 275).

The introduction of the Theory of Three Represents further reinforced the core status of
the criterion of productive forces. “The Party has won the support of the people because,

throughout the various historical periods of revolution, development, and reform, it always
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represents the developmental demands of China’s advanced productive forces, the orientation
for China’s advanced culture, and the fundamental interests of the greatest possible majority
of the Chinese people. Through the formulation of correct lines, principles, and policies, the
Party has worked tirelessly to realize the fundamental interests of the country and the people”
(RLRCCPCCC 2001, 1139). Therefore, the CPC must always ensure its actions conform to
the laws governing the development of productive forces and continuously promote their
unleashing and development. Building on Deng Xiaoping Theory, the Theory of Three
Represents further deepened the understanding of what socialism is and how to build it, and
what kind of party to build and how to build it, providing theoretical support for the organic
unity of the socialist market economy, socialist democratic politics, and advanced socialist
culture with Chinese characteristics. In general, the criterion of productive forces constitutes
a significant theoretical achievement in adapting the Marxist worldview and methodology to
the Chinese context.

Third, upholding comprehensive, balanced, and overall consideration embodies the
development of materialist dialectics by adapting it to the Chinese context. The scientific
worldview and methodology developed by Marx and Engels stand in opposition to
metaphysical modes of thought, characterized by an abstract, rigid, and dichotomous
view of all things. Instead, they emphasize a dialectical approach where “it includes in its
comprehension and affirmative recognition of the existing state of things, at the same time
also, the recognition of the negation of that state” (Marx & Engels 2010, Vol. 35, 20). This
method grasps the full process and all links of development through universal connection,
evolution, and the movement of contradictions. By doing so, it achieves an organic unity
of dialectics and materialism, leading to a concrete and historical comprehension of things.
This requires us to advance all aspects of our work from the perspective of comprehensive,
balanced, and overall consideration.

The theory of socialism with Chinese characteristics fully inherited and advanced the
dialectical mode of thinking. By viewing the various problems in China’s development
from a holistic, interconnected, and dynamic perspective, it transcended metaphysical
and dichotomous modes of thought, creating an ideological system characterized by
comprehensive, balanced, and overall consideration. Deng Xiaoping’s theory of the socialist
market economy emphasized that there is planning under capitalism and there are markets
under socialism too, thereby dismantling the conventional dichotomy between planning
and markets. This represented a significant breakthrough in Marxist political economy and
offered an essential theoretical guide for the sustained progress of Chinese modernization.
Meanwhile, the introduction of subsequent pivotal concepts profoundly reflects the essence
of dialectical thought. They include “accommodating both aspects and implementing them
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firmly,” “enabling more and more people to become prosperous until all are prosperous and
encouraging some areas and some people to do so first” (Deng 1993, 166), and the Theory of
Three Represents.

The worldview and methodology of comprehensive, balanced, and overall consideration
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are systematically articulated and synthesized within the Scientific Outlook on Development,
which upholds comprehensive, balanced, and sustainable development that puts the people
first. It stresses the continuous fulfillment of multifaceted human needs and the promotion
of all-round human development, putting forward a series of new perspectives on the
path, model, strategy, driving forces, purposes, and requirements of development, thereby
enriching and deepening the Marxist understanding of development. As the spiritual essence
of the Scientific Outlook on Development, emancipating the mind, seeking truth from facts,
advancing with the times, and being realistic and pragmatic fully embody the historical logic
and inherent connections among Marxism-Leninism, Mao Zedong Thought, Deng Xiaoping
Theory, the Theory of Three Represents, and the Scientific Outlook on Development. In
summary, comprehensive, balanced, and overall consideration implements and develops the
ideological essence of the Marxist worldview and methodology, constituting a significant

theoretical achievement in adapting Marxism to the Chinese context.

3 “Six Musts”: The Latest Achievement in Adapting the Marxist Worldview
and Methodology to the Chinese Context and the Needs of the Times'
Since the 18th National Congress of the CPC, Chinese Communists, with Comrade Xi
Jinping as their chief representative, have remained committed to adapting the basic tenets of
Marxism to China’s specific realities and its fine traditional culture. Building on Mao Zedong
Thought, Deng Xiaoping Theory, the Theory of Three Represents, and the Scientific Outlook
on Development, they have implemented the Party’s basic lines, principles, and policies
and drawn on the successful experiences of governing the country and the Party to found
Xi Jinping Thought on Socialism with Chinese Characteristics for a New Era, achieving a
new leap in adapting Marxism to the Chinese context. The worldview and methodology of
Xi Jinping Thought on Socialism with Chinese Characteristics for a New Era take the “six
musts” as their primary content. The formulation of the “six musts” is both a continuation
of the scientific worldview and methodology established by Marx and Engels and, more
importantly, shares a profound internal connection with the long-standing and fine traditional
Chinese culture. In his speech at the Meeting on Cultural Inheritance and Development,
President Xi Jinping pointed out, “The integration of the basic tenets of Marxism with
the best of China’s traditional culture is yet another manifestation of our commitment to
freeing the mind. It allows us to fully harness the precious resources of traditional Chinese
culture to explore future-oriented theoretical and institutional innovations with a broader
cultural framework™ (People’s Daily 2023b). In fact, the “second integration” is both a vital
theoretical source for adapting the Marxist worldview and methodology to the Chinese

context and the needs of the times, and an important way to understand and grasp its latest

' This section discusses the innovations in the worldview and methodology of the “six musts” from the perspective of the
“second integration,” focusing on their relationship with the inheritance and development of the fine traditional Chinese

culture. Zhou Dan (2023) elaborated their relationship with the basic tenets of Marxism.
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achievements and exploratory experiences.

First, the requirement that “we must put the people first” both enriches and develops the
Marxist mass historical view and is consistent with the profound tradition of people-oriented
thought in the fine traditional Chinese culture. In the Book of Documents %15, “Songs of
the Five Sons” F.F2Z ik puts forward the vital concept that “the people are the root of a
country; the root firm, the country is tranquil” (Guo 2015, 140). The “System of Kingship”
Eill of the Xunzi 4j T writes, “When the common people feel secure in governance, only
then can gentlemen feel at ease in their positions. The commentaries say, ‘A ruler is like a
boat; the common people are like water; water can carry the boat, and water can capsize the
boat™ (Xun 2022, 126). The classic Laozi #F also points out, “The sage has no invariable
mind of his own; he makes the mind of the people his mind” (Luo 2017, 49). Together, these
form the long-standing people-oriented philosophy of governance in the fine traditional
Chinese culture, emphasizing that national harmony, stability, and orderly development
require prioritizing the people’s interests and demands to ensure they live and work in
peace and contentment. As a theoretical system fundamentally aimed at emancipation of all
humanity, Marxism is essentially characterized by its people-centered nature. The Marxist
mass historical view maintains that the masses are the makers of history, which is highly
compatible with the people-oriented philosophy of the fine traditional Chinese culture,
creating the conditions for their integration. Therefore, it is precisely through the “second
integration,” namely the integration of the basic tenets of Marxism with fine traditional
Chinese culture, and in the process of the latter’s creative transformation and innovative
development, that Xi Jinping Thought on Socialism with Chinese Characteristics for a New
Era has sublated the manifestations of traditional people-oriented thought suited to feudal
society. By upholding the original aspiration and mission of seeking happiness for the Chinese
people and rejuvenation for the Chinese nation, and applying a people-centered development
philosophy, which has evolved from the idea of “people being the foundation of the state” to
“people-centered” and is advancing toward “putting the people first,” this thought has drawn
upon the valuable resources of the fine traditional Chinese culture to drive the evolution
and innovation of the worldview and methodology, thus creating the latest achievement in
adapting the Marxist worldview and methodology to the Chinese context and the needs of the
times.

Second, the requirement that “we must maintain self-confidence and stand on our own
feet” not only enriches and develops the Marxist dialectics of history but also facilitates the
prominent continuity and unity of Chinese civilization. As Marx pointed out, to grasp the
development of human society through historical materialism must never “metamorphose
my historical sketch of the genesis of capitalism in Western Europe into a historico-
philosophical theory of general development” (Marx & Engels 2010, Vol. 24, 200); instead,
it must be grounded in the unique historical conditions of different nations and countries. The
outstanding continuity of Chinese civilization dictates that unless China is understood through

its long-standing historical continuity, it is impossible to comprehend either its historical
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context or its current dilemmas, let alone forge a development path that transcends the
practical difficulties facing the Chinese nation. Therefore, exploring the Chinese nation’s path
of development requires, first and foremost, integrating the nation’s history with its reality to
grasp the continuity of Chinese civilization. In addition, Chinese civilization is characterized
by outstanding unity, with the cultures of all ethnic groups integrated into one. Based on
the common belief that “China’s territorial integrity must always be preserved, the country
must never be allowed to descend into turmoil, and the nation must always remain united”
(People’s Daily 2023b), the Chinese nation continues to inherit and safeguard its common
spiritual home. This implies that the development of the Chinese nation must be anchored
in a strong, unified state, forging its own development path while preserving the unity of
Chinese civilization. In fact, understanding the history and reality of Chinese society through
historical materialism and integrating it with the continuity and unity of Chinese civilization
has forged the fundamental principle of maintaining self-confidence, standing on our own
feet, and following our own path of development. During its century-long exploration, the
CPC has led the people to maintain self-confidence and stand on their own feet while forging
the path of socialism with Chinese characteristics, grounded in China’s specific historical
and contemporary realities. Therefore, the principle of maintaining self-confidence and
standing on our own feet is deeply rooted in the distinctive features of Chinese civilization,
representing the latest achievement in adapting the Marxist worldview and methodology to
the Chinese context and the needs of the times.

Third, the requirement that “we must uphold fundamental principles and break new
ground” not only enriches and develops Marxist practical epistemology but also demonstrates
the outstanding innovative characteristics of Chinese civilization. Marxist practical
epistemology encapsulates the dialectical relationship between upholding fundamental
principles and breaking new ground. Marxism is a concrete and historical theory that evolves
through continuous innovation, rather than a static or ossified theoretical dogma; moreover,
theoretical creation cannot be arbitrary but must be verified in practice and further developed
therein, thus seeking truth with practice as the yardstick. The fine traditional Chinese culture
is a profound source of innovative thinking. Many discourses reflect the nation’s character
of valuing innovation, braving challenges, and embracing new things. They include the idea
of “change” in The Book of Changes & 5;: “The daily renovation which it produces is what
is meant by ‘the abundance of its virtue.” Production and reproduction is what is called (the
process of) change” (Feng 2017, 366), and the dictum in The Great Learning K2¢: “If you
can one day renovate yourself, do so from day to day. Yea, let there be daily renovation,” and
the line from The Book of Songs 1-7%:: “Although Zhou was an old country, the [favoring]
appointment lighted on it recently” (Zhou 2013, 392). Moreover, as Xi Jinping stated, the
Chinese nation upholds fine traditions but never blindly sticks to old ways, and respects the
fine traditions but never indiscriminately restores old traditions (People’s Daily 2023b).
While courageously pursuing innovation, it stays on the right path without losing direction,

which manifests its basic characteristics of advancing while maintaining continuity and unity,
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and upholding fundamental principles while breaking new ground. Obviously, the Central
Committee of the CPC with Comrade Xi Jinping at its core has achieved the dialectical unity
of upholding fundamental principles and breaking new ground in the process of advancing
the great practice of socialism with Chinese characteristics. By integrating the basic tenets of
Marxism with China’s specific realities and fine traditional Chinese culture, it has produced
the latest achievement in adapting the Marxist worldview and methodology to the Chinese
context and the needs of the times, namely, the requirement of “upholding fundamental
principles and breaking new ground.”

Fourth, the requirement that “we must adopt a problem-oriented approach” enriches and
develops the Marxist method of contradiction analysis while also aligning with the traditional
cultural emphasis on gewu zhizhi ¥$4Z (studying things to acquire knowledge) and the
pragmatism tradition. The debate over whether China has “philosophy” typically centers
on the Western definition of the term. The core issue, however, lies in the divergence
between Chinese and Western philosophical forms. Chinese philosophy distinguishes itself
by focusing not on metaphysical speculation detached from reality, but on the practical
concerns of everyday life, embodying a pragmatic spirit and a problem-oriented approach.
The Great Learning expounds on studying things, acquiring knowledge, sincerity in thoughts,
rectification of hearts, cultivation of persons, regulation of families, right governance of
states, and pursuit of tranquility and happiness for all under Heaven. The tradition of jingshi
zhiyong 22 EA (study of ancient classics meeting present needs) calls for an understanding
and resolution of current issues in order to pursue further advancement of the times. As Xi
Jinping emphasized, “Problems represent the voice of the times. The fundamental task of
theory is to respond to problems and provide guidelines for finding solutions” (Xi 2022, 20).
Adopting a problem-oriented approach is also a defining feature of Marxism. As the latest
achievement of adapting Marxism to the Chinese context and the needs of the times, Xi
Jinping Thought on Socialism with Chinese Characteristics for a New Era not only guides us
in understanding the world but, more importantly, in transforming it.

Fifth, the requirement that “we must apply systems thinking” not only enriches and
develops the universal connection theory of Marxism, but also aligns with naive dialectics
in the fine traditional Chinese culture. Legend has it that King Wen of the Zhou produced
The Book of Changes while imprisoned (EBEBC 2018, 35). He deduced the 64 hexagrams
and 384 yao 3 (lines) from bagua /\F| (eight trigrams), completing The Book of Changes.
Revered as the foremost of all classics, it puts forward systems thinking for comprehending
the workings of nature and human society. The theory of wuxing TifT (five elements),
developed in the Warring States Period, posits that all things arise from mutual promotion and
restraint between the five elements. Daoism posits that “Dao gave birth to the One; the One
gave birth successively to two things, three things, up to ten thousand” (Luo 2017, 42). The
universe is a holistic whole, being both the “One” and “ten thousand things.” Confucianism
advocates for the “unity of all things” and “harmony between Heaven and human,”

highlighting the interrelated and symbiotic relationship between all things and between
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humanity and the world. Through the framework of /i B! (principle) and gi /<, (vital force) in
Neo-Confucianism, Zhu Xi provided a solid cosmological-ontological foundation for the idea
that “the benevolent believe in the unity of humans with all things” (Cheng & Cheng 1981,
15), thereby establishing the ontology of ren 1~ (benevolence). Ancient Chinese thinkers
consistently viewed the natural universe and social ethics through the lenses of systemic
interconnectedness and naive dialectics. Similarly, the traditional Chinese medicine theory,
guided by the principles of yin [}, yang FH, and the five elements, perceives the human
body as an organic whole and advocates for treatment based on syndrome differentiation in
a holistic and systemic manner. In his analysis of socio-economic phenomena, Marx also
explicitly emphasized the necessity of grasping the historical process by which the social
organism constitutes itself as a totality. Xi Jinping has attached great importance to systems
thinking, emphasizing that we should improve our ability to adopt a strategic perspective and
apply a historical, dialectical, and systematic approach to thinking; we should get better at
thinking creatively, thinking in terms of the rule of law, and considering worst-case scenarios.
Whether it be the Four-Pronged Comprehensive Strategy, the Five-Sphere Integrated Plan, or
Chinese modernization, all represent an organic whole that must be advanced systematically.
Regarding ecological civilization, Xi Jinping emphasized, “An ecosystem is an integrated
natural system of interdependent and closely related ecological chains. The lifeline of
humans rests with farmland, that of farmland with water, that of water with mountains, that
of mountains with earth, and that of earth with forests and grasslands. This community of
life is the material basis for survival and development” (Xi 2023, 173). These rich theories
and practices of governance are characterized by systems thinking and dialectical thinking,
constituting the latest achievement in adapting the Marxist worldview and methodology to the
Chinese context and the needs of the times.

Last, the requirement that “we must maintain a global vision” not only enriches and
develops the Marxist theory of world history but also demonstrates Chinese civilization’s
outstanding characteristics of inclusiveness and peace. The global vision emphasizes
civilizations and cultures beyond individual countries or regions. Rooted in its own traditions,
Chinese civilization has also embraced external influences, absorbing the outstanding
achievements of other civilizations to form an open, inclusive, and eclectic character.
American scholar Samuel Phillips Huntington’s clash of civilizations, proposed in the 1990s,
continues to be influential today. As Ye Lang (2022) countered this theory, “Rooted in
traditional Western concepts, this argument emphasizes clear boundaries between self and
others, as well as between civilizations. It posits that a civilization, like an individual, must
define an opposing ‘other’ to understand and affirm itself. In contrast, the openness and
inclusiveness of Chinese civilization offer a new perspective, one that transcends the clash
of civilizations, for observing and reflecting on the relations between global civilizations.”
The Chinese civilization has a grand world view, pursuing the ideals of “universal harmony
under Heaven” and “peace among all countries.” The Chinese nation cherishes peace,

upholds absolute justice, and “practices benevolence and kindness towards neighboring



178 ZHOU Dan, DONG Jianming

countries” (Zuo 2012, 55). It firmly aligns itself with the trends of historical and civilizational
progress, advances global peace and development, and actively builds a human community
with a shared future. “The CPC is dedicated to pursuing happiness for the Chinese people
and rejuvenation for the Chinese nation. It is also dedicated to human progress and world
harmony” (Xi 2022, 21). Maintaining a global vision embodies the unique spirit of the CPC,
representing the latest achievement in adapting the Marxist worldview and methodology to
the Chinese context and the needs of the times.

Worldviews and methodologies constitute the core of any theoretical system. The “six
musts” encapsulate the core worldview and methodology of Xi Jinping Thought on Socialism
with Chinese Characteristics for a New Era, serving as the central and guiding principle
across every dimension of this theoretical framework. The “six musts” concisely summarize
the perspectives and methodologies of Xi Jinping Thought on Socialism with Chinese
Characteristics for a New Era, forming an interconnected and organically unified system.
To be specific, it is necessary to foster a value orientation that puts the people first, follow
China’s own path and ensure that China’s issues are dealt with by Chinese people, uphold
fundamental principles while breaking new ground, use innovative theories to guide new
practices, and adopt a problem-oriented approach and a pragmatic work style to effectively
solve real problems. Guided by systems thinking, efforts should be made to think about
the future in making overall and strategic plans, and push forward the project as a whole.
The general, human emancipation, which represents the aspiration and vision of a Marxist
Party, calls for embracing the well-being of the world as the mission and striving to build a
better future for all. The “six musts” provide a scientific guide for theoretical innovation and
practical creation. We must strictly follow Xi Jinping Thought on Socialism with Chinese
Characteristics for a New Era as our fundamental guide, mastering its scientific worldview

and methodology to better understand and transform the world.

4 The Basic Experiences of Chinese Communists in Upholding, Applying,
and Developing the Marxist Worldview and Methodology
Throughout its century-long endeavors, the CPC has overcome all hardships and obstacles
with the dauntless spirit that Mao Zedong expressed when he wrote, “Our minds grow
stronger for the martyrs’ sacrifice, daring to make the sun and the moon shine in the new
sky.” One key reason for the Party’s success in transforming the destiny of the Chinese people
and making world-renowned achievements lies in its upholding, application, and development
of the Marxist worldview and methodology. Since its inception, the CPC has educated and
equipped the entire Party with Marxist theory. Through the reciprocal interaction between
theory and practice, it has applied the Marxist worldview and methodology to analyze and
resolve all challenges, continuously adapting Marxism to the Chinese context and the needs
of the times through concrete historical practice. Guided by the Marxist worldview and

methodology, the CPC has led the Chinese people in gradually exploring the correct path for
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revolution, development, and reform. The worldview and methodology of Xi Jinping Thought
on Socialism with Chinese Characteristics for a New Era represent the latest achievement in
adapting the Marxist worldview and methodology to the Chinese context and the needs of
the times. On the new journey in the new era, we must follow the guidance of the worldview
and methodology of Xi Jinping Thought on Socialism with Chinese Characteristics for a
New Era, continue to uphold, apply, and develop the Marxist worldview and methodology,
and comprehensively advance the great rejuvenation of the Chinese nation through Chinese
modernization. The basic experiences of Chinese Communists in upholding, applying, and
developing the Marxist worldview and methodology over a century can be summarized as

theoretical continuity, advancing with the times, “two integrations,” and flexible application.

4.1 Theoretical Continuity: Upholding the “Essence” of Marxism and the “Roots” of the
Fine Traditional Chinese Culture

“At the fundamental level, we owe the success of our Party and socialism with Chinese
characteristics to the fact that Marxism works, particularly when it is adapted to the Chinese
context and the needs of our times” (Xi 2022, 16). Among all the theoretical innovations of
adapting Marxism to the Chinese context and the needs of the times, including Mao Zedong
Thought, Deng Xiaoping Theory, the Theory of Three Represents, the Scientific Outlook on
Development, and Xi Jinping Thought on Socialism with Chinese Characteristics for a New
Era, the “essence of Marxism” and the “roots of the fine traditional Chinese culture” run
through them all (People’s Daily 2023a). The same applies to adapt the Marxist worldview
and methodology to the Chinese context and the needs of the times.

Specifically, the Marxist worldview and methodology, namely dialectical materialism and
historical materialism, that encompass basic components such as materialism, dialectics,
epistemology, the view of history, and axiology, are explicitly manifested in the philosophical
connotations of Mao Zedong Thought, the theory of socialism with Chinese characteristics,
and Xi Jinping Thought on Socialism with Chinese Characteristics for a New Era. The
people-centered approach is a good example. Marxism upholds the people’s position, which,
as its most distinctive feature, distinguishes Marxism from all previous dominant social
theories. In the Manifesto of the Communist Party, Marx and Engels expounded the people-
centered nature of the proletarian revolutionary movement from a historical perspective: “All
previous historical movements were movements of minorities, or in the interest of minorities.
The proletarian movement is the self-conscious, independent movement of the immense
majority, in the interest of the immense majority” (Marx & Engels 2010, Vol. 6, 495). To
always stand with the people and represent their fundamental interests is the essential purpose
and ultimate goal of Marxism. To uphold the position of the people is not an abstract concept
or an empty slogan; it must be continually demonstrated through concrete actions. When
discussing the question of “whom to serve,” Mao Zedong stated, “Having settled the problem

of whom to serve, we come to the next problem, how to serve” (Mao 1991, 859). To uphold
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the position of the people, both problems must be addressed, as they are central to upholding,
applying, and developing the Marxist worldview and methodology. In the viewpoint of
Xi Jinping, to uphold the position of the people means “to maintain the people’s principal
position in the country, and fulfill their expectation for a better life. We should continue to
realize, safeguard, and develop the fundamental interests of all the people. We should ensure
that development is for the people and by the people, and that its fruits are shared among
all the people” (PLRCCPCCC 2017, 13). In fact, this is epitomized in the people-centered
development path.

The Marxist worldview and methodology adapted to the Chinese context and the needs of
the times have always reflected the ideological essence of Chinese civilization for more than
5,000 years and the roots of the fine traditional Chinese culture. For example, the social ideal
of “pursuing common good for all and universal harmony under Heaven” is highly consistent
with the communist social ideal envisioned by Marx, which highlighted “the participation
of all in the enjoyments provided by all” (Marx & Engels 2010, Vol. 6, 354). Under the
guidance of Mao Zedong Thought, the CPC led the Chinese people of all ethnic groups in
the long revolutionary struggle ageinst imperialism, feudalism, and bureaucratic capitalism,
securing victory in the new democratic revolution and founding the People’s Republic of
China, a people’s denocratic dictatorship. Based on the realities of China’s reform and
opening-up, Deng Xiaoping drew upon the traditional Chinese yearning for an ideal society as
described in the line “The people indeed are heavily burdened, but perhaps a little ease may
be got for them” (Zhou 2013, 442) from The Book of Songs and proposed the concept of a
“moderately prosperous society.” On December 6, 1979, Deng Xiaoping stated, “Our concept
of the four modernizations is different from yours. By achieving the four modernizations, we
mean achieving a comparative prosperity” (Deng 1994, 237). The Fifth Plenary Session of
the 15th Central Committee of the CPC proposed, “The beginning of the new century marks
China’s entry into the new stage of development of building a moderately prosperous society
in all respects and accelerating socialist modernization” (PLRCCPCCC 2003, 2415). Since
the 18th National Congress of the CPC, China has been undergoing a great process: from the
total eradication of absolute poverty to more tangible progress toward common prosperity for
all, and from the building of a moderately prosperous society in all respects to the building of

a modern socialist country in all respects.

4.2 Advancing with the Times: Advancing Continuous Innovation and Development of the
Marxist Worldview and Methodology

Marxism is an evolving, open theory that always stands at the forefront of the times. Engels

profoundly pointed out that their theoretical thought “is a historical product, which at

different times assumes very different forms and, therewith, very different contents” (Marx

& Engels 2010, Vol. 25, 338). Advancing with the times and theoretical continuity are in

dialectical unity. Adapting the Marxist worldview and methodology to the Chinese context
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and the needs of the times must not only preserve the essence of Marxism and the roots of
the fine traditional Chinese culture, but also keep pace with the times, driving new progress
through continuous innovation.

Marxism is inherently characterized by advancing with the times. It advances in tandem
with changes in the times, practice, and science, thereby forming the fundamental law that
governs the development of its worldview and methodology and their adaptation to the
Chinese context and the needs of the times. Theory arises from practice, and innovation in
practice inevitably drives theoretical developments. Grounded in the realities of the Chinese
revolution, Mao Zedong blazed the right revolutionary path of encircling cities from the
countryside and led the Chinese people to secure victory in the new democratic revolution.
After the founding of the People’s Republic of China, the CPC continued to lead the people
in socialist revolution and construction, seeking a development path suited to China’s specific
conditions through a spirit of self-reliance and a desire to build a stronger China. In the
new era of reform and opening-up, and socialist modernization, Chinese Communists have
courageously explored and continuously advanced the adaptation of Marxism to the Chinese
context and the needs of the times, blazing the path of socialism with Chinese characteristics.
Since the start of the new era, the Central Committee of the CPC with Comrade Xi Jinping
at its core has implemented the national rejuvenation strategy within a wider context
of the once-in-a-century changes taking place in the world. It has also coordinated the
implementation of the Four-Pronged Comprehensive Strategy and the Five-Sphere Integrated
Plan, advanced the development of material, political, spiritual, social, and ecological forms
of civilizations, and pioneered the path of Chinese modernization and new forms of human
advancement. The worldview and methodology of Xi Jinping Thought on Socialism with
Chinese Characteristics for a New Era, which centers on the “six musts,” constitute the latest
achievement in adapting the Marxist worldview and methodology to the Chinese context and
the needs of the times by inheriting and developing those of Marxism-Leninism, Mao Zedong
Thought, Deng Xiaoping Theory, the Theory of Three Represents, and the Scientific Outlook

on Development.

4.3 “Two Integrations”: The Fundamental Approach to the Adaptation of the Marxist
Worldview and Methodology to the Chinese Context and the Needs of the Times
The report to the 20th National Congress of the CPC emphasized the significance of
integrating the basic tenets of Marxism with China’s specific realities and fine traditional
Chinese culture, pointing out that only by doing so “can we provide correct answers to the
major questions presented by the times and discovered through practice and can we ensure
that Marxism always retains its vigor and vitality” (Xi 2022, 17). To uphold Marxism as
our guide and address the new practical problems arising from reform and opening-up,
and socialist modernization in the new era, we must apply its scientific worldview and

methodology to analyze specific problems and provide answers that accord with China’s
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realities and the needs of the times. Moreover, the fine traditional Chinese culture, as the
roots of the Chinese national spirit, is highly compatible with Marxism, despite its origins in
different historical and spatial contexts. Marxism has revitalized Chinese civilization with the
truth, endowing it with strong ideological force; in turn, the fine traditional Chinese culture
has expanded the cultural dimensions of Marxism, offering a rich historical and cultural basis
for its adaptation to the Chinese context and the needs of the times. Our party is the CPC,
our country is Zhongguo H1[E (the People’s Republic of China), whose people constitute
Zhonghua minzu A% (Chinese nation). Both Zhongguo and Zhonghua are not merely
geographical terms but, more significantly, historical and cultural concepts. A nation that
loses its cultural subjectivity can neither gain a foothold nor achieve lasting progress and
will ultimately vanish into the mists of history. Chinese Communists uphold, apply, and
develop the Marxist worldview and methodology, with the preservation of China’s cultural
subjectivity as a fundamental premise. The CPC is both a firm believer in and practitioner
of Marxism and a faithful inheritor and promoter of the fine traditional Chinese culture. In
this sense, the “two integrations” constitute the basic experiences of Chinese Communists in

upholding, applying, and developing the Marxist worldview and methodology.

4.4 Flexible Application: Grasping the National Realities through the Marxist Worldview
and Methodology

Chinese Communists have consistently emphasized applying the Marxist worldview and

methodology to address China’s practical problems, upholding a “living” Marxism rather

than a “dead” one. Marxism is not an immutable dogma. Its application is not to recite and

repeat specific conclusions or phrases, but rather to flexibly apply its scientific worldview and

methodology to thoroughly understand the national realities.

Over the past century, the CPC’s application of the Marxist worldview and methodology
to grasp China’s national realities at different developmental stages has been crucial to its
continuous successes in revolution, development, and reform. During the new democratic
revolution, recognizing China as a semi-colonial and semi-feudal society, we blazed the right
revolutionary path of encircling cities from the countryside, overthrew the rule of imperialism,
feudalism, and bureaucratic capitalism, and established the People’s Republic of China. In
1956, the “Resolution on the Political Report” & T BUIAH S -1 of the Eighth National
Congress of the CPC stated, “The principal challenge facing our country is the gap between
the people’s aspiration for an advanced industrial nation and the reality of a backward
agricultural one, and between their need for rapid economic and cultural development and the
current state of both” (PHTRO, PSCPCCC 1980, 524). This significant assertion aligned with
China’s national realities at the time; however, it was not consistently upheld for a period,
leading us to take certain “detours.” Since the start of the reform and opening-up, we have
reinstated and upheld the scientific assertions made at the Eighth National Congress of the

CPC. In 1981, the Resolution of the CPC Central Committee on Certain Questions in the
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History of the Party since the Founding of the People’s Republic of China " [E 35735 i gt
TR T EEFE LSR5 04T P s () it el was adopted at the Sixth Plenary Session of
the 11th Central Committee of the CPC. It pointed out, “After the basic completion of China’s
socialist transformation, the principal challenge to be addressed is the gap between the ever-
growing material and cultural needs of the people and the backward social production. The
focus of the work of the Party and the country must shift to socialist modernization centered
on economic development so as to vigorously develop the social productive forces and, on
this basis, gradually improve the people’s material and cultural life” (Resolution 1981, 54).
Since the start of the reform and opening-up, we have recognized that China is in, and will
long remain in, the primary stage of socialism. This policy is crucial to the future and destiny
of contemporary China, facilitating the great leap of the Chinese nation from standing up to
growing rich.

Xi Jinping pointed out, “As socialism with Chinese characteristics has entered a new
era, the principal challenge facing Chinese society has evolved. What we now face is the
gap between imbalanced and insufficient development and the growing expectation of the
people for a better life” (Xi 2023, 9). The evolution in the principal social challenge mirrors
contemporary developments and provides a crucial basis for better advancing various tasks
in the new era. Since the 18th National Congress of the CPC, the CPC Central Committee
with Comrade Xi Jinping at its core has coordinated domestic and international imperatives
and led the Chinese people in a concerted effort to carry out a great struggle, develop a great
project, advance a great cause, and realize a great dream. It has solved many tough problems
that were long on the agenda but never resolved, and accomplished many things that were
wanted but never got done. With this, it has prompted historic achievements and historic
shifts in the cause of the Party and the country. The new era marks a crucial stage in the
development of socialism in China. Never before have we been so close to achieving the goal
of national rejuvenation. The primary stage of socialism in which we currently find ourselves
is not a static or unchanging stage, nor is it one that can be naturally or passively transcended
over time. Rather, it is a dynamic stage that requires proactive efforts to unleash vitality,
manifested as a process of quantitative accumulation and development that progresses
in phases, advances continuously, and moves ever closer toward a qualitative leap. Fully
applying the Marxist worldview and methodology, we understand the new development
stage in the new era and grasp the unity of change and constancy. By following the historical
trend and seizing the initiative, we advance the great rejuvenation of the Chinese nation in all

respects through Chinese modernization.
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