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BOOK REVIEW

FANG Xianghong, Shijian yu Cunzai: Husaier yu Haidege er Xianxiang Xue de
Jiben Wenti I [l BUAEAE: 1] 28 W BLUF LS T B R S BEA B8 (Time and Being:
Basic Questions of Husserl’s and Heidegger’s Phenomenologies). Beijing:
Shangwu Yinshuguan, 2014, 330pp., ISBN: 9787100103657.

The publication of Being and Time marks the divergence between Husserl and
Heidegger concerning methodology and the topic issue of phenomenology.
Heidegger criticizes the foundational position of consciousness in Husserlian
phenomenology and suggests that being, as the primary event that goes beyond
phenomena, is the proper object of phenomenological research. Since
Heidegger’s criticism is closely related to the constitution of time (or temporality)
in a living being, the recent publication of Husserl’s manuscripts concerning
time—including The Phenomenology of Internal Time Consciousness, The
Bernauer Manuscript, and The C-Manuscript—has provoked an immense
re-consideration of the relationship between the thought of Husserl and
Heidegger. Fang Xianghong’s Shijian yu Cunzai is the first work in the Chinese
language that undertakes a systematic analysis of this problem based on a deep
consideration of these three texts and of Heidegger’s early works. Reconstructing
Husserl’s phenomenology of time Fang reaches the conclusion that Heidegger’s
criticism of Husserl’s phenomenology is “generally unfair” (322). On the
contrary, his criticism indeed reveals “the homologous and isomorphic  [fil7fi 147!
{ﬁﬁ%‘]‘%” (322) relation between their philosophies. This conclusion, as Fang
claims, stands against the consensus in Western scholarship that Heidegger’s
criticism of Husserl is appropriate (261)." Shijian yu Cunzai is thus an important
work that the international phenomenological community should take seriously.
This review tries to summarize Fang’s argument so as to facilitate and provoke
further discussions on the topic.

Shijian yu Cunzai consists of two parts: the first reconstructs Husserl’s
phenomenology of time, and the second responds to Heidegger’s concern with
being in light of the conclusions reached in the preceding part. Fang first
summarizes Husserl’s time theory as developed in The Phenomenology of
Internal Time Consciousness, where the core concepts—primal impression,
retention, and protention—are established to explain the perception of temporal

! He cites such thinkers as Jean-Luc Marion, Theodore Kisiel, Dan Zahavi, Rudolf Bernet,

Alexei Chernyakov, and Otto Poggeler.
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objects in consciousness. It is because consciousness has the power to capture the
elapsed past and to be open to an expected future that can it possess an object.
Moreover, the objects presented to consciousness can thus be memorized and
imagined, and hence undergo presentification (vergegenwidrtigung).> After this,
Fang continues to discuss what underlies the conscious level of experience at
which the primary matter (Urhyle) (and ego-pole, Ichpol) were discovered. Fang
claims that the primary matter as the primary non-I ('F1ZE) and the ego-pole as
the primary I (F(f1Z%) are “two sides of the same thing” (3), the pre-conscious
level of the ego. Fang further investigates this ego qua monad and its creation of
the body and the world through intersubjectivity. As the monad goes beyond the
awake consciousness, this investigation penetrates to the state of sleep and death.
Finally, Fang compares this phenomenology of time consciousness with
Heidegger’s discourse on being.

The structure of this book is designed to verify Fang’s evaluation of
Heidegger’s criticism of Husserl, although it can be regarded as an introductory
work to Husserl’s phenomenology of time as well. Fang sees that Heidegger’s
move to being is rooted in his understanding of phenomena (Phdnomen), the
thing itself that phenomenology strives to return to. Heidegger proposes that
Husserl, when introducing intuition as knowledge’s only source of legitimacy,
has already made subjectivity into the principle of all principles. Fang quotes
Marion to point out that the evidence (evidenz) of intuition will probably disturb
the thing itself—being (244). Moreover, subjectivity as the source of legitimacy
is self-defining, thus its being cannot be explained. Heidegger therefore modifies
the definition of phenomenology based on this understanding: phenomenology
means “to let that which shows itself be seen from itself in the very way in which
it shows itself from itself.”> This reformation of phenomenological method
replaces the priority of subjectivity with that of being, which is “the transcendens
pure and simple.”*

In order to show that Heidegger’s critique is inappropriate, Fang dedicates the
larger part of this book to proving that Husserl’s description of consciousness has
already transcended the subjective level of consciousness through his
phenomenological analysis of time, and that through this, the two “poles” beyond
subjectivity—Urhyle and Ichpol—are discovered.

2 This English translation is based on Dermot Moran and Joseph Cohen, The Husserl
Dictionary (London, New York: Continuum International Publishing Group, 2012): 264.

3 Martin Heidegger, Being and Time, translated by John Macquarrie and Edward Robinson
(New York: Harper & Row, 1962): 58.

* Heidegger, Being and Time, 62.
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1 Primary Matter

The mystery of time is that if only the present presents—the past has past and the
future has not yet come—then where do the past and future exist? How can the
experience of time be possible? Husserl’s answer is that it is the retention and
protention of consciousness that captures the past and future respectively, so that
a temporal object can be possessed. However, if only the a priori imagination of
consciousness—the articulation of the past and future—can present an object,
what prevents our perception of the world from being a mere illusion? Fang
points out that the distinction is drawn by the difference between sensory
material and imaginary material (93). Sensory material is a non-intentional
constitutive part of intention (99). The sense material given to consciousness
fulfills our empty intention and renders perception of objects possible. In other
words, it is passive. The passivity of sensory material distinguishes it from
imaginary material; once it is received in consciousness, “it gains its own time
and thereby forms a fixed time system” (94). Imaginary material cannot be set to
the present because it lacks a position in the time system. In order to distinguish
sensory material from sensory feeling, Husserl calls it Hyle. Fang finds that the
relation between Hyle and time is further discussed in the Bernauer Manuscript;
Hyle has a one-to-one relation with every moment of primal impression. Once it
enters the stream of consciousness, it can be presentified in any moment (103). In
place of noema, Hyle is here described as a correlate of conscious action, without
which Hyle cannot exist. However, this still cannot explain why it can help
present an object without itself being an object (106).

Fang finds the answer to this in the C-Manuscript, where the concept of
Urhyle is introduced to signify the Hyle before temporalization. The constitution
of Urhyle is non-subjective—that is, it is beyond the control of the ego (109).
Fang uses this example to illustrate the point that when we look at and hear the
same thing, different sensations are held to be contemporary sense data (112).
This process of forming the sense data is completely automatic, created by the
non-self (113). This discovery helps Fang to distinguish Noema, which is
temporal, from Urhyle, which is atemporal. Sensory material fulfills intention but
is not a constitutive part of noematic objects. They have a “parallel relation”
(121). Therefore, the fulfillment of intention relies on the non-ego pole. In other
words, the possibility of perception relies on the articulation of sense material
that is automatic and non-subjective in process.

2 The Ego-Pole

Moreover, the constitution of the stream of consciousness demands an ego-pole
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which is “like a sentry who sets every emerged sensation to be the primary
present” (124) and which possesses that sensation as mine (122). The ego-pole is
thus always “present,” standing beyond temporalization: “It brings temporal
objects and temporal forms into appearance but it itself is a temporal” (123).
Therefore, the constitution of the flow of consciousness relies on an unchanging
ego-pole; consciousness is both changing and unchanging.

Fang carefully differentiates the ego-pole from the ego. The ego can reflect
upon itself and thus possesses itself, but in so doing, is divided into two parts: the
ego-pole and the objective ego (134). In other words, the ego-pole can never be
grasped by reflection. It is an anonymous non-ego (135). The discovery of this
ego-pole opens up the realm of “unconsciousness.” Fang proposes that this
ego-pole can only be understood by its self-development. He says that “although
my behavior has past, my process of resolution and the faith thereby possessed
will become the basis for my next action and gradually develop into my
habituality (Habitualitit)” (140). The development, “the full concretion,” of the
ego is the monad (150). Fang spends a full chapter describing how the monad
creates the body and the natural world and, more importantly, the spiritual world.
He finds that Husserl has made the distinction between the “constitution of
being” and the “transformation of beings,” the latter of which stands for the
creation of possibilities and formation of community (200). In other words, the
“transformation of beings” engenders the spiritual world. Fang gives an
interpretation of the “mechanism” of the creation of the monad:

The ego cannot act upon a substantial entity through its body or tools because
substantial entities never exist...Only if we transform the manifold of
sensation, the stream of experience in internal time, can a being be genuinely
transformed, or, can a new possibility be established. (202)

Fang thus explains why the very activity of conscious being relies on the two
poles of unconsciousness: the pole of primary matter constitutes the basis of
reception of the world, and the ego-pole allows us to retain experiences and
transform the world. He thus has theoretical grounds to evaluate Heidegger’s
criticism of Husserl: Husserl’s intentionality and its related structure of
consciousness has already exhausted the characteristics of Dasein, and so covers
the question of being in various senses.

Fang highlights two definitive characteristics of Heidegger’s Dasein: to-be
(Zu-sein) and in-each-case-mineness (Jemeinigkeit) (263).” Heidegger gives a
clear exposition of Jemeinigkeit:

5 See also Being and Time, 67-68.
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That Being which is an issue for this entity in its very Being, is in each case
mine. Thus Dasein is never to be taken ontologically as an instance or special
case of some genus of entities...Because Dasein is in each case mineness, one
must always use a personal pronoun when one addresses it: “I am,” “you
are”.... In each case Dasein is its possibility, and it ‘has’ this possibility, but

notasa property.é

The discovery of the ego-pole sufficiently proves that, according to Husserl,
every experience is accompanied by an ego and the ego is never objectified. This
fits the definition of in-each-case-mineness. Fang highlights that Husserl, in a
remark on Being and Time, claims that Heidegger’s Dasein is just a
“transformed” pure ego (258).

The more significance argument is that the “to-be” character of Dasein is
homomorphic to intentionality, as Husserl remarked after reading Heidegger’s
History of the Concept of Time. Fang agrees with this remark because
intentionality is richly discussed in this earlier version of Being and Time.
Moreover, he finds that the priority of subjectivity, which Heidegger tries to
overcome in his thinking concerning being, is not exactly the foundation of
Husserlian phenomenology. This discovery of the two poles of unconsciousness
buttresses Fang’s claim that:

Subjectivity does not just include the aware consciousness and the awaken ego.
It also includes the unaware consciousness, the sleeping ego and even the
ego-pole, the primary-I, that cannot be called the ego. Is there then a
distinction between this intentionality and Heidegger’s transcendence? (268)

Moreover, Fang contends that the three “pathmarks” (270) of Heidegger’s
delineation of being—ontological synthesis, ontological difference, and
inter-determination of time and being—can also be found in Husserl’s
consciousness. For Husserl, the presentation of objects is not a function of the
aware consciousness; it happens on the pre-conscious level even without the
active participation of the ego. This is similar to the ontological synthesis which
Heidegger develops from Kant’s concept of transcendental imagination. The
Husserlian version of ontological difference is explained by the retention and
protention of consciousness, which can bring objects to the present as being
allows beings to be presentified. Finally, Husserl’s three major manuscripts
concerning time show that the constitution of consciousness and its creative
power relies on retention, protention, and the primary present—the temporality
of consciousness.

® Heidegger, Being and Time, 68.
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We can thus see that the discovery of the trans-subjective level of
consciousness in Husserl’s three manuscripts on time constitutes the main body
of the argument of Fang’s book. Fang’s profound research on Husserl’s time
manuscripts provokes a re-examination of the relationship between Husserl and
Heidegger, and also represents the frontier in studies on Husserl in Chinese
academia. Nevertheless, as a concluding remark, I would like to draw attention to
some further questions that Fang’s discussion may provoke. First, Fang seems to
presuppose that Husserl’s phenomenology of time is a consistent development.
However, is it possible that the time theory presented in his later manuscripts is
the result of overcoming the pitfalls he had encountered earlier? For example, the
younger Husserl proposes that retention is a modification of the present. If
conscious experience can only be presented in this time structure, it is doubtless
the case that the temporal consciousness distorts the thing to be perceived.
Rudolf Bernet thus claims that “it was not easy for Husserl to precisely
determine the essence of this perception of the past in the framework of his
doctrine of intentional consciousness.” Given Fang’s description of primary
matter, he should not agree with Bernet that “this puzzle ultimately led him again
and again to the same point.””® However, is it the case that the time theory
developed in the Bernauer Manuscript and C-Manuscript is a response to rather
than a development of this pitfall, and that Husserl therefore hesitates to use the
words retention and protention for the atemporal level of consciousness? If it is
the case, would the younger Husserl ever be affected by Heidegger’s criticism of
the priority of the aware consciousness?

Second, if there is a pre-conscious constitutive level of our being, can the
study of this level be termed “phenomenology”? More precisely, what sort of
methodology can unveil this unconsciousness? It is obvious that Husserl can
depict the quasi-temporal structure of this level, but that he cannot offer a rigid
mechanism for the formation of primary matter and habituality. Fang seems to
admit the validity of this question as well, and hence introduces a possibility
from the East:

Confucianism is a necessary constitutive part of Husserlian phenomenology...
phenomenology points out that our behavior in the world retains in a certain
form but does not require a practice on the behavior per se. Buddhism
emphasizes practice but not for our behavior in the secular world...only in
Confucianism can both our speech and action be rigorously reflected. (322)

7 Rudolf Berne, “Husserl’s New Phenomenology of Time Consciousness in The Bernau
Manuscripts,” in On Time: New Contributions to the Husserlian Phenomenology of Time,
edited by Dieter Lohmar and Ichiro Yamaguchi (Dordrecht: Springer, 2010): 1-19.
8 .

Ibid. 6.
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This question, unveiled by Fang’s work, is a thought-provoking task for
comparative philosophy as well as for phenomenology itself.

In conclusion, Shijian yu Cunzai is both a comprehensive and thought-
provoking work on the phenomenology of time and being. It uncovers the
non-subjective level of consciousness depicted by Husserl, opening a new
perspective on the reflection of our own being. It is a work that every scholar of
phenomenology should read.

Sai Hang Kwok (D<)
The Hong Kong University of Science and Technology
E-mail: shkwok@connect.ust.hk
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