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Abstract  Following postmodernism, post-colonialism reflects modernity from a 
new perspective––the cultural perspective. Post-colonialism interprets colonialism 
contained in modernity, deconstructs orientalism and cultural hegemonism, and 
turns western reflection of modernity into an inquiry about the global relationship 
between the East and the West. Post-colonialism brings forward a new theoretical 
domain, that is, the colonizational relationship between the East and the West in the 
process of modernization. This interpretation expresses a strong tendency of 
anti-western centrality and shares some ideas with Marxism. This article discusses 
the essence, characteristics, and limitation of post-colonialism from the viewpoint of 
Marxism, expecting to further the study of post-colonialism and its relationship with 
Marxism. 
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I Rise and essence of post-colonialism 

Basically any social trend of thought takes shape according to the period in history 
in which it originates. It is difficult to understand the enthusiasm of French 
enlightenment philosophy and the pessimistic mood of existentialism in isolation 
from the periods in which these schools of thought took shape, and so too is the case 
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with postmodernism and post-colonialism. Just as Jameson says, the most reliable 
method to grasp the concept of postmodernism is to regard it as an effort of an age 
that has already forgotten how to indulge in historical thinking and instead tries to 
think about history and reality [1]. Post-colonialism, one of the most influential 
trends of thought that quickly spread to the East emerged in the late twentieth 
century in the West. Edward W. Said, Gayatri C. Spivak, and Homi F. Bhabha are 
its representatives. From the point of view of a historical background, 
post-colonialism has three foundations: first, the flourish of the national liberation 
movement after World War II; second, the self-identity of national culture; third, 
total reflection of modernity. Echoing postmodernism, post-colonialism is an 
umbrella name for various cultural, political theories and methods of criticism. It is 
not only a cultural strategy of communication between the East and the West, but 
also provides the foreground for the East to re-identify itself. It is a strategy of the 
“periphery” scholars to deconstruct the artery discourse of the West; so 
post-colonialism has not only theoretical but also practical significance. 

The rise of post-colonialism first relates closely to the flourish of the national 
liberation movement after World War II. After World War II, large numbers of 
colonial countries and semi-colonial countries in Africa, Asia, and Latin America 
transformed into self-governing countries. After their independence, these countries 
had to develop a national economy and rebuild their national culture. They had to 
reverse the reversed history, and rebuild the contorted culture through which they 
created a new cultural modality. So, these countries had not only to fight against 
western cultural hegemony and cultural colonialism, but they also had to use the fine 
elements in western culture as reference––that is, to synchronize eastern and western 
cultures while fighting against western culture. These countries had to tactfully deal 
with the relationship between nationalism and non-colonization. They had to realize 
the importance of nationalism in the process of non-colonization and prevent 
parochial nationalism, especially the trend of cultural fundamentalism. Obviously, 
these actions definitely helped the formation of post-colonialism. The 
post-colonialist consideration of nationalism, its elaboration of culture resistance in 
the process of non-colonization and its analysis of western cultural hegemony 
strategies are all actually answers to the questions that have been brought forward by 
the national liberation movements. 

With the fast development of the national liberation movement and the 
autocephaly of colonized and semi-colonized countries, the problem of 
self-identification of the national culture emerges. In general, the process of 
self-identification of the national culture is composed of three related parts: to 
express in one’s own language and action, conscious self-identification, and 
acknowledgment by others. After autocephaly, contradictions between homogeneity 
and heterogeneity within and among these countries developed，and the problem of 
self-identification of national culture came to the forefront. So the problems 
concerning how to rebuild eastern national cultural identity, how to handle the 
relationship between the self-identification of national culture and western colonial 
control became an urgent topic in modern research. It is because of the anticipation 
of these problems that post-colonialism attracts extensive attention. Dirlik points out 
that it is more exact to say that post-colonialism is a result of the national liberation 
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movement of colonized countries rather than to randomly relate it to postmodernism 
in the 1980s ([2], p. 25). 

The rise of post-colonialism is also closely related to the process of 
comprehensive western reflection on modernity. Postmodernism reflects modernity 
deeply and comprehensively. It reveals a postmodernist line of thought through a 
thorough deconstruction of modernity. The essence is to “rewrite modernity.” The 
problem is that the development of modernization in the western world is closely 
related to the colonization, invasion, and expansion of territory.––That is to say, no 
colonization and invasion, no modernity in the West. The problems of European 
modernity always develop within the range of global colonization [3]. 

History shows that modernity, in the whole world, is a phenomenon that occurs in 
collusion with colonization. In this process, western countries use an unbalanced 
power to force people of other areas “to use a language of modernity which 
everyone must use whether or not it properly expresses their reality” ([2], p. 248]. 
Post-colonialism is a response to coloniality in the process of modernity. Bhabha 
tries to re-explain modernity through the experience of post-colonialism. He 
criticizes coloniality in the process of modernity and the process of constructing a 
non-western world by the West. In his mind, the method of questioning modernity 
through rereading the history of subjugation of peripherized people is a kind of 
post-colonized archaeology of modernity. We can see that post-colonialism uses the 
theory of postmodernism to reflect modernity, and at the same time, it changes the 
perspective of reflection and the theoretical subject. It changes the western reflection 
of modernity into a problem that focuses on the global relationship between the East 
and the West. It also pays attention to coloniality in the process of modernity. 

Reflection on modernity will certainly lead to reflection on globalization. The age 
of post-colonialism is simply the age of globalization. The attention paid to 
globalization and the reflection on modernity can never be separated. As Giddens 
says, globalization is the extension of modernity in the whole world.  Historically, 
western bourgeois initiated and led the globalization movement. Moreover, the 
“rules of the game” of globalization are basically formulated according to their 
interests. In this process, western bourgeois tries to create a world according to their 
own perceptions, tries to subjugate the uncivilized and semi-civilized countries  to 
the civilized countries, tries to subjugate  farmers  to bourgeois, and tries to 
subjugate  the East  to the West([4], p. 276). In this sense, globalization is a 
process in which the West colonizes the East. The process of globalization itself 
creates imperialism. If globalization is unavoidable, it will be realized by way of 
colonialism [5]. The most outstanding feature of colonialism is that it is related to 
the capitalistic system. This system nourishes colonialism and makes it a global 
phenomenon. 

Globalization does not only accompany political and economic colonization, but 
also cultural colonization. The economic and political conflicts in the process of 
globalization are all closely related to the differences in cultural values. In this sense, 
globalization is a movement of social practice and cultural expansion, which is 
concerned with both economic and cultural power. So Dirlik points out that 
narratives of globalization are more hegemonic than discourses of modernization 
because they internalize and rebuild other cultures and bring other cultures back to 
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their origin in their rebuilt forms. Globalization might be the utmost grand narrative 
among all the grand narratives ([2], p. 248). 

The scholars of post-colonialism noticed the colonial characteristic of 
globalization. According to Said’s comments on globalization made in his 
Orientalism and Culture and Imperialism, several economically strong countries 
expand their power to the whole world, raise prices of products and services, and 
redistribute fortune from the low-income areas to the high-income areas. Together 
with this process, a new kind of transnational order appears––there will be no 
boundaries between countries and it is only operators of international affairs who 
can control the labor force and income. So the South yields to the North, and 
colonialism becomes resurgent. [6] In fact, post-colonialism reflects globalization 
from the point of view of colonization and discusses the cultural relations between 
the East and the West from the perspective of globalization—the orientalization and 
the cultural hegemony of the West to the East. In the West, post-colonialism can be 
compared with postmodernism, post-Marxism, and neo-historicism. The reason why  
post-colonialism  attracts people’s attention among all these theories is that it 
reflects modernity and globalization from a colonizational perspective and 
consciously reflects two trends—colonialism in modernity as well as in 
globalization, and cultural relations between the East and the West. In this sense, the 
growth of post-colonialism is an inevitable outcome of the historical development in 
the latter half of the twentieth century. 

All theories are developed on certain theoretical bases; so is post-colonialism. It 
has a special social as well as theoretical background. 

One of the problems that post-colonialism pays attention to is the problem of 
self-identification of national culture in colonial countries and countries that have 
not been colonized, of reconstruction of national culture, and of the relations 
between the East and the West. In answering these questions, post-colonialism 
accepts the anti-colonialist discourse in Africa and Derrida’s theory of 
deconstruction.  

Fanon, a scholar of anti-colonialist discourse in Africa, emphasizes in his book 
On National Culture that it is very important to build national cultures in order to 
fight against colonialism, and points out that there are three phases in the process of 
the development of national culture—accepting western culture dialectically, 
discovering one’s own traditional culture consciously, and awakening totally and 
being devoted to the national liberation movement ([7], pp. 36-52). Fanon explains 
colonialism from the perspectives of language, psychology, and culture. He attaches 
importance to the function of national culture in the process of the national 
liberation movement and analyzes the relations between western culture and African 
culture. He provides important tools for the analysis of the non-coloniality of culture, 
and provides theoretical resource for post-colonialism to analyze imperialistic 
discourse. Post-colonialists do not only follow Fanon’s mode of analysis in which he 
explains colonization from the cultural perspective and emphasizes the function of 
national culture, but also highly value Fanon’s theory . In his paper Remembering 
Fanon: Self, Psyche, and the Colonial Condition, Bhabha says that there is an urgent 
need for Fanon, we should turn to Fanon, and go back to Fanon [8]. According to 
Bhabha, Fanon’s exploration of the problems concerning races and the history of 
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races and problems of colonialism and cultural identity is deeper than that of other 
theorists. 

At the same time, Derrida’s theories of anti-foundationalism, anti-essentialism, 
and anti-centrism also provide important theoretical grounds for post-colonialism to 
deconstruct orientalism, essentialism, and western centrism. Said and Bhabha’s 
emphasis on cultural “hybridity” strategy and Bhabha’s explanation of “simulation” 
and “third-dimension space” are all based on Derrida’s ideas of “différance” and 
“dissémination.” Said admits that Derrida’s works are also significant to his own 
ideas ([9], p. 110). Bhabha points out that the reason why he is interested in 
Derrida’s works is that Derrida believes that there is no transparency or necessary 
synchrony when meaning is expressed in societal world. So meaning can only be 
constructed through mediation, through his so-called différance, time lag, and 
displacement. This certainly finds special resonance in colony cultures. So Said 
thinks that the way of “différance” or “delay” in the thinking of the colonial texts is 
very interesting [10]. 

Spivak is not only the main translator of Derrida’s works, but also one of the 
scholars who grasps Derrida’s theories most correctly and who explains the latter’s 
theories most clearly. It is proper to say that it is by translating Derrida’s works that 
Spivak starts her long journey of research of post-colonialism on the basis of 
deconstructionism. In Can the Subaltern Speak? Spivak points out that she finds 
Derrida’s morphology to be more intractable and useful than Foucault and Deleuze’s 
direct and essential devotion to more “political” problems and that Derrida is the 
symbol of the radical criticism on the danger of occupying others through 
assimilation. Spivak says that she must admit to Derrida’s long-term usefulness 
([11], p.157). Derrida articulates an important feature of deconstruction—the 
strategy to read and explain texts by appealing to differences. Spivak particularly 
favors Derrida’s theory of “difference.” Difference exists all along, and traces 
cannot be erased. Spivak is interested in differences and traces that Derrida paid 
great attention to the third-world texts and “subaltern studies.” 

Another theoretical subject of post-colonialism is the relation between culture and 
power, and cultural colonization. Foucault’s theory of discourse and power and 
Gramsci’s cultural hegemony theory provide theoretical references for answering the 
question. 

The core of Foucault’s theory of discourse and power is the relation between 
discourse, knowledge, and power. For Foucault, knowledge and power are 
interdependent. Knowledge is dependent on power in any place and at any time. At 
the same time, knowledge will definitely fetch power. Without knowledge, power 
cannot be applied. Said admits that Foucault’s analysis on knowledge and power 
provides him with a set of concepts and categories [6]. In fact, post-colonialists use 
and exert Foucault’s method of analyzing discourse and power when they uncover 
the orientalized “orient” in orientalistic discourse, emphasize the politics and 
ideology in culture, study the function of power when culture is involved in the 
imperialist undertaking, and analyze the collusive relation between culture and 
power.  

At the same time, post-colonialism is also deeply influenced by Gramsci’s 
cultural hegemony theory. According to Gramsci, capitalist countries control civil 
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society not only by coercive forces, but by cultural hegemony (cultural leadership). 
They make civil society obey the moralities and values set up by the rulers and 
accept their aesthetic standards, rules of action, and habits of thinking. Said believes 
that Gramsci’s concept of hegemony is necessary to our understanding of cultural 
life in the industrialized West [6]. If Gramsci’s attention is on cultural leadership 
within a nation, and he understands the importance of ideology and cultural 
leadership on the basis of the conflict between the ruling class and the ruled class, 
between bourgeois and proletariat, then post-colonialism extends his idea to the 
exploration of the worldwide relationship of cultural hegemony between the East 
and the West and believes that cultural hegemony permeates the whole process of 
the western countries’ invasion into the East. 

The reason why post-colonialism grows so quickly in the West is not only that it 
can answer the questions that other theories cannot answer, but that it provides a 
special perspective that explains colonialism. The essence of post-colonialism is to 
explain colonization from the point of view of culture. It emphasizes on the conflict 
and power relations between modern discourses of the colonized countries and that 
of the colonizing countries, and the cultural relations of colonization between the 
East and the West. There are different methods and perspectives to unscramble 
colonialism. Politicians explain colonization from the point of view of international 
relations; economists explain colonized exploitation that the developed countries 
inflict on less developed countries from the point of view of economy. Marxism 
uncovers the colonized invasion of western countries into eastern countries such as 
China and India from political and economical perspectives. However, 
post-colonialism pays more attention to culture and uses a culturalist analytic 
method to explain colonialism. Said hopes that describing imperialist history from 
the cultural perspective can uncover history and prevent it from recurring ([9], p. 
177). He also believes that all colonizing plans have an assumption: 
unenlightenedness of the local people and the inexistence of the conditions of 
independence and equality. The question is: why is it? Why does the divine mission 
belong to one side but not the other? Why does one side accept the right, but the 
other denies it? Said thinks that we had better find answers to these questions from 
the perspective of culture. There are excellent ethical, economical, and even 
metaphysical rules in culture. These rules accept only satisfying local or European 
systems, but do not recognize that other countries have similar systems ([9], p. 245). 

From the cultural perspective, post-colonialism argues for the political and 
ideological features of culture, collusive relations between culture and power, and 
consistency between culture and imperialism. It re-reads the various texts that are 
carriers of culture, and discovers the ineradicable idea of West-centeredness behind 
these texts and the invented and contorted cultural identity of the East by the West, 
as well as cultural colonization and cultural hegemony strategies. It also shows that 
colonization is not only political and economical colonization, but also cultural 
colonization, which has more functions, better effects, and deeper influences than 
political and economical colonization. From the post-colonialist point of view, 
cultural colonization and cultural hegemony can invade into people’s “marrow,” 
capture people’s soul, assimilate people’s worldview, values, way of thinking, and 
lifestyle, and unnoticeably have the effect that politics and economics cannot have. 
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So post-colonialism insists on overthrowing western cultural hegemony by way of 
various cultural resistances and by adopting anti-hegemonic cultural strategies. 
Post-colonialism walks out of the pure academic field and begins its “culture and 
society” study and takes “cultural imperialism” as its object of exploration. It is no 
longer a dry process of logical deduction, but a lively theory that has internal 
relations with real social life. 

II Main contents and features of post-colonialism 

One of the main content of post-colonialism is orientalism, a western re-explanation 
and deconstruction of eastern theoretical discourse. In Orientalism and other works, 
Said re-explains  orientalism. He uses Foucault’s theory of discourse and power to 
criticize orientalism as a way of thinking and as a way of theoretical discourse. In 
the words of  Said, orientalism is not only a subject but also a way of thinking and 
a way of theoretical discourse. It is the way in which the West controls and rebuilds 
the East. Whether it is a subject or a way of thinking and a way of theoretical 
discourse, orientalism is written, studied, built, and controlled by the West. It 
reflects essentially the special unequal relationship between the East and the West. 

According to Said, the concept of the East in orientalism is based on an 
ideological supposition or assumption, but not on a geographical concept. It is the 
historical and cultural relations between Europe and Asia that determine the 
existence of the East and the West. The East is not a natural existence. It does not 
exist only in nature as a geographical and cultural entity; the regions of “the East” 
and “the West” are factitiously built up [6]. That is to say that orientalism does not 
point out the facticity of the real east, but illustrates it mechanically. The East in 
orientalism is an academic and fictive area. It can be the subject of lyrics, fantastic 
stories, even novels, but it never exists in reality. For orientalism, the East is not a 
real geographical area, but a thing made for academic groups, universities, and 
academic conferences to read, study, and write. In one word, the East in orientalism 
is the East constructed, imagined, expressed, and stylized by the people of the West. 

In order not to be misunderstood, Said gives three explanations: first, his idea 
does not deny the facticity of the real East, so we cannot  conclude  that the East 
exists just in concept; second, the so-called East is a man-made construction, which 
emphasizes on the power relationship, dominance relationship, and hegemonic 
relationship between the East and the West, and because of these relationships the 
East is “made into” or “domesticated” into the so-called East; third, the East in 
orientalism is not a lie or a myth, not a pure invention or product of imagination, but 
a set of created theoretical and practical systems, and is closely related to western 
politics, economy, and their institutions. 

Another main content of post-colonialism is to uncover and criticize cultural 
hegemony as a new form of colonization. Post-colonialism uncovers and criticizes 
cultural hegemony through an analysis of the political and ideological characteristics 
of culture, the combination of culture and power, and culture’s participation in 
imperialistic undertaking. According to Said, there is no pure cultural form. Culture 
is the root of national identity that may lead to war and battles [6]. Culture is never 
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adiaphorous. When talking about culture, we should first ask whose culture it is and 
which country and nation the culture belongs to, who the main body representing the 
culture is, who the culture serves, etc. In other words, culture is consequentially 
“polluted” by the main body’s political system, ideology, and values. Just as Said 
says, culture is a battlefield in which all kinds of forces fight against one another; 
culture is a stage on which various politics and ideologies conflict; this gives culture 
political and ideological characteristics. The combination of politics, ideology, and 
other factors like economy and military in culture makes the East “orientalized.” 

The political and ideological characteristics of culture indicate a close 
relationship between culture, imperialism, and power. In Orientalism, World, Text 
and Critic, Culture and Imperialism, and other works, Said thoroughly discusses 
how imperialism depends on culture, how culture serves the colonized expansion of 
imperialism, and the problem of collusion between culture and power. He believes 
that the West is composed of various imperialistic undertakings. Without these 
undertakings, it is not possible to imagine what imperialism will be like. According 
to Said, “imperialism” refers to a kind of unique consistency and special culture 
unification, a metropolis-centered practice, theory, and attitude. Imperialism cannot 
be separated from culture, for culture is the base of imperialism; and culture cannot 
be separated from imperialism, for culture can have durable existence only when it 
depends on imperialism. More importantly, the subject of culture is imperialism. 
There is a deep imperialistic complex in culture. In one word, culture and 
imperialism are interlaced. 

The post-colonialist view on the connection of culture with imperialism and the 
involvement of culture in imperialistic undertakings constitutes a great challenge to 
the traditional ideas of culture and imperialism. In fact, it provides a new paradigm 
and an epistemological standard; that is, the West is essentially built by various 
imperialistic undertakings, and culture plays an important role in the formation of 
imperialistic undertakings. Said tries to prove that western culture is essentially 
closely related to imperialistic undertakings—it is a collusive relationship. “The 
development of this new world view goes hand in hand with Europe’s colonization 
and control of the world” ([11], p. 77). 

The essential reason why culture can get involved in imperialistic undertakings is 
that culture has political and ideological characteristics. Culture colludes with power, 
and culture itself embodies power. It is because of the combination of culture and 
power that culture fulfills the purpose to serve imperialism. The considerations of 
Said in Orientalism and Culture and Imperialism is actually based on the 
relationships between discourse, truth, and power: truth is an explanation of facticity 
following certain discourse rules, power determines and proves truth; truth never 
exists without power and power creates truth through discourse structures; without 
discourse and support of truth made by discourse, there will be no power. As 
Foucault says, people can only use power through discourse after truth is established. 
Said further points out that in order to study culture, concept, history, and similar 
subjects carefully, we must study power relationships and power structures instead 
of just regarding the East as something that is artificially built. Because there is a 
power relationship, dominance relationship, and hegemonic relationship between the 
East and the West, orientalism that expresses, constructs, imagines, and 
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“orientalizes” the East must be infiltrated with the idea of power. According to Said, 
discourse can always show the unequal relationship between the colonized and the 
colonizing, and the oppressed and the oppressing. The consciousness of imperialism 
and the desire for power infiltrate into words and texts. With the expansion of 
western-controlled area, the power of discourse also develops. Colonial discourse 
and colonial power often stay together. 

The focus of post-colonialism is always on colonization, no matter whether it 
interprets and deconstructs orientalism or uncovers and criticizes western hegemony 
over the East. The colonization is by nature the relationship between the East and 
the West. So the post-colonialist reflection on colonization is a re-recognition of the 
relationship between the East and the West. The feature of the re-recognition is to 
re-explain the relationship between the East and the West from the cultural 
perspective. This is the first feature of post-colonialism. 

The relationship between the East and the West is not a new topic. Western 
academia always considers the relationship between the East and the West from the 
political and economical perspectives and western scholars focus their attention on 
discussions of political and economical relations between the East and the West. But 
according to post-colonialism, the relations between the East and the West are 
visible not only on these two levels, but more importantly, on the cultural level. Any 
culture that looks pure and transcendent depends on western hegemony over the East 
and gets involved in imperialistic undertakings in a certain form. A special feature of 
the post-colonialist study of the relationship between the East and the West is that it 
discusses the complex and delicate relations between economy, politics, and culture, 
especially the cultural relation and its special function; as a result, a 
three-dimensional view of the relationship between the East and the West appears. 

Post-colonialism tries to re-explain the relation between the East and the West by 
deconstructing orientalism, and tries to blend eastern and western cultures through 
dialogue between the East and the West. Both Said and Bhabha highly praise the 
hybridity strategy of eastern and western cultures. They believe that the hybridity 
strategy has an extremely important function in fighting against western cultural 
hegemony. Although they spare no effort on clearing up western-centeredness, their 
purpose is not to build a center of the East after destroying the center of the West, or 
to build an eastern “cultural hegemony” after smashing the western “cultural 
hegemony.” The purpose of the post-colonialist theory is to smash all the “centers” 
and “hegemonies,” to blend western and eastern cultures, and to make them co-exist 
equally. 

The second feature of post-colonialism is that it has a strong anti-essentialist trend 
in explaining the relationship between the East and the West. 

The so-called anti-essentialism believes that nothing has inherent essence. 
Properties of things are titles given by human beings, an exchange of the signifier. In 
the process of explaining the relationship between the East and the West and 
fighting against western cultural hegemony, post-colonialism shows strong 
anti-essentialist trends. Said emphasizes in Orientalism that he himself is a definite 
anti-essentialist [6]. Spivak is suspicious of the so-called India’s essence and does 
not admit to the “Indian feature.” She believes that the feature is artificial. Bhabha 
questions the essentialist idea of antagonism between the two opposites of the first 
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world and the third world, and makes a new assumption concerning the cultural 
differences between the first and the third world. He emphasizes that the first world 
culture and the third world culture are not simply opposites; they respect each other 
and preserve various special histories and features of the peripherized cultures. 

Of course, anti-essentialism does not belong only to post-colonialism. 
Postmodernism pays attention to anti-essentialism too. Different from 
post-modernism, post-colonialism tries to achieve the purpose of smashing western 
cultural hegemony through combining anti-essentialism, through re-explanation of 
the relation between the East and the West, and fights against western cultural 
hegemony. Said carefully explains the process in which orientalism becomes the 
essence of the East: orientalism first stylizes, uglifies, and generalizes the East to an 
abstract object and then makes the object eternal, normal, and ahistorical. In this 
way, an essentialized East is constructed. According to Said, orientalism deals with 
the multiple, dynamic, and complex human reality by taking the essentialist 
standpoint of no critical consciousness. This implies that there is a constant essence 
of the East and an opposite constant essence of the West. This essence becomes the 
common base for all the things studied. The essence is historical, as it can be traced 
back to early history; it is also “ahistorical,” as it fastens the things studied onto the 
unchangeable and undeveloped speciality, instead of defining them as the 
historically changing and developing speciality and as nation, country, and 
culture––the products of historical evolution.  

The third feature of post-colonialism is that it pays special attention to 
“periphery”, “others” , “subordinate” , and “minority” in explaining the relationship 
between the East and the West.  

The attention given to “the weak” caters to modern western academic thoughts. 
For example, postmodernism, neo-historicism, etc., made changes from “big theory” 
to “small theory,” from “meta-narration” to “minor narration,” from “Philosophy” to 
“philosophy,” from “Human” to “human,” from “big world” to “small world,” from 
“macro-history” to “micro-history.” Said says that Orientalism is more likely to be 
regarded as a show of the poor situations of the weak [6]. Bhabha says in “The 
Commitment to Theory” that “others” is forever an edge line of annotating 
difference, but never an active expresser. According to Bhabha, “the minority” stays 
in a crack. They are never complete citizens, but enjoy only part of the identity and 
competency of citizens. What Spivak pays most attention to is whether a 
“subordinate” can speak for himself. For Spivak, in the colonialistic context, 
“subordinate” is actually a silent “space,” or “an untouchable blank.” “Subordinate” 
cannot speak; they can only express through the mouths of colonists.  

Post-colonialism’s attention to “the weak” is a means not only to describe the 
poor conditions of “the weak” and to empathize them, but to uncover the 
suppression of the discourse of “the weak” by cultural hegemony discourse. 
Post-colonialism envisages western power discourse and enters the conflicts of 
cultural, ideological discourse as a challenger to central discourse. It explains 
discourse tyranny and cultural hegemony as hidden under “center” and “majority” 
discourses, rediscovers the relations between the East and the West in the 
hegemonic context, and reconsiders the misplacement of western hegemonist 
culture.  
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It seems to me that the ideas of post-colonialism deepened and developed Marxist 
conceptions of hegemony, colonialism, and imperialism. Marxism exists in a time 
when political and economical colonization plays the main role. Limited by 
historical conditions, Marxism unscrambles colonization from the points of view of 
politics and economy. It analyzes the reason why “political and economic 
hegemony” comes into being, explains the social effects that “political and 
economic hegemony” of western capitalism has on colonies, and discusses the 
“anti-hegemony” protest waged by the colonized people against hegemony. 
Post-colonialism exists in the time when the function of culture develops. Culture 
has important influences and effects on international communication, international 
relation, and system transformation. The charm of post-colonialism lies in the fact 
that it reflects this historical feature, develops Marxist ideas of hegemony, 
colonialism, and imperialism, “rewrites” the history of colonization from the cultural 
perspective, and gives incisive analysis and unmerciful criticism on the relation 
between the East and the West and western cultural hegemony. It expands the range 
and eyeshot of Marxist idea of hegemony. To a certain extent, it complements 
Marxist ideas of hegemony, colonialism, and imperialism. For example, Marx 
discusses farmers’ social position in The Eighteenth Brumaire of Louis Bonaparte 
and points out that they cannot represent themselves, and they must be represented 
by others [12]. This point of view is reconstructed and written on the front page of 
Orientalism by Said. He writes that they cannot express themselves, and they can 
only be expressed by others [6]. He actually uses Marxist ideas of class relations and 
political hegemony within a country, for reference, and expands it to explain the 
relationship between the East and the West and cultural hegemony in the whole 
world. In this sense, post-colonialist deconstruction of orientalism and critique on 
cultural hegemony are modern echoes of the Marxist idea of “political and economic 
hegemony.” 

Therefore, post-colonialism can help us further understand the relation between 
the East and the West of our times. Since World War II, especially after “the Cold 
War,” western capitalist coloniality underwent no essential change. The only change 
is the form and manner of colonization. “Cultural exchange,” “cultural assistance,” 
the export of culture products and extension of culture transmission media are all 
infiltrated with factors of cultural colonialism and cultural hegemony. Western 
developed countries use strong political, economical, technological, and military 
power and advanced media to shape a stronger cultural invasion. They try to force 
their political and economic system, lifestyle, and values upon the developing 
countries to seek hegemony of the whole world. In the process of cultural 
globalization that was started and is led by western developed countries, there are 
always conflicts and contests of different ideologies, together with cultural 
colonialism and cultural hegemony. To some extent, the process of cultural 
globalization is a process in which cultural colonialism and cultural hegemony is 
propagated. The new cultural perspective from which post-colonialism explains 
colonization does not only widen the eyeshot from which we study the relationship 
between the East and the West, but also provides another dimension to understand 
globalization—cultural globalization, and gives us a helpful insight into  
colonization in its modern form. 
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III Theoretical limitations of post-colonialism 

The theoretical contributions made by post-colonialism should not be obliterated, 
neither should its theoretical limitations. As a whole, post-colonialism explains 
colonization from the cultural perspective and uses the paradigm of “culturalism” to 
explain the relationship between the East and the West that dissolves cultural 
hegemony. But in this process, post-colonialism does not correctly grasp the 
relationship between culture, politics, and economy, and does not properly handle 
the relationship between the critique of text discourse and the political and 
economical critique. 

Said’s explanation and deconstruction of orientalism, his critique of cultural 
hegemony, Spivak and Mohanty’s critiques of western feminism, together with 
Bhabha’s explanation of hybridity and “simulation” all focus on text critique and 
ignore political and economic critique. They change social, political, and 
economical problems into cultural problems and believe that cultural problems exist 
everywhere. They believe that text critique has absolute significance to dissolving 
western cultural hegemony. So they turn all the great achievements of the national 
liberation movements since World War II into text explanation, culture reappearance, 
psychological actuation, etc. This is the severe flaw of post-colonialism. When 
criticizing the text critique and discourse analysis of post-colonialism, 
post-colonialist critic Clifford says that Marxist critics, focusing on ideology and 
culture, are interested in the assured expression of political and economical power, 
while Said describes orientalism as a set of effects and schools of thought ([11], p. 
37). 

To focus on text critique is essentially to persist in anti-hegemony culturalism. 
The so-called culturalism sums up social problems into a way of thinking that is 
affected and determined by cultural factors, so it is a kink of cultural determinism. 
Post-colonialism tries to find possibilities of a new social structure from the 
perspective of cultural critique. It basically avoids looking at these problems at the 
political and economic level and transforms and reduces various social problems 
into cultural problems. In fact, real society is a complex system developed in the 
process of interaction and integration of political, economical, and cultural factors. 
In the system, culture is not only influenced and conditioned by politics, but also is 
essentially determined by the economy. Therefore, the critique on culture should be 
changed into the critique on politics and finally on economy. No matter how much 
influence political and ideological relations have on economical factors, the 
economic relationship is the determinant factor ([13], p. 732). Ignoring this point, 
we cannot really understand the problem of power and the relationship between 
power, knowledge, and culture. It is because post-colonialism limits itself only to 
the method of cultural analysis that Dirlik says post-colonialism shares a collusive 
relationship with modern power distribution [5]. 

Furthermore, post-colonialism does not give careful analysis of the mechanism in 
which culture gives birth to hegemony. It cannot explain how orientalist discourse 
makes itself a hegemonic knowledge. Said’s theory aims to deconstruct orientalism 
and to criticize cultural hegemony, instead of uncovering a more important 
problem—the mechanism by which culture gives birth to hegemony. So Said begs 
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the question. the reason why culture can be “hegemonic” lies not only in culture 
itself, but also in other extra-cultural factors like politics, economy, and technology 
and the interaction of these factors with culture. The reason why cultural hegemony 
can function is because of the strong support it derives from political and 
economical hegemony. Without this support, cultural hegemony can only be a kind 
of doctrinairism and imagination. If culture is a “soft power,” then the “soft power” 
can only be built on the basis of “hard power.” This “soft power” can become 
hegemonic only by appealing to the “hard power” of politics and economy. The 
implementation of cultural hegemony is designed to obtain more political and 
economic benefits. It is the starting point and destination of cultural hegemony to 
seek political and economical profits by using cultural forces. Marx thinks that what 
all people are striving for is related to the profits they make ([4], p. 82).  He also 
believes that pursuing profits is the motivation behind all human activities. Profits 
have a determinative function on political power. Marx’s idea continues to be 
pertinent and allows us to understand the cultural hegemony that is prevalent today. 

Post-colonialism focuses on discourse revolt but ignores “revolution” and 
effective resistance to colonialism. It pays attention to cultural revolt and discourse 
revolt against western hegemony, and believes that it is possible to overthrow 
western cultural hegemony through cultural resistance and discourse revolt. From 
this we see that post-colonialism uses concept and theory rather than real experience 
and weakens not only material colonial oppression but also the effective resistance 
against colonial power. Aijaz Ahmad says that post-colonialism engages only in idle 
theorizing. Because of this, Dirlik suggests the replacement of “post-colonization” 
with “post-revolution” and calls post-colonialism an “anti-revolution” theory. 
According to Dirlik, post-colonialism replaces history with texts, and when 
summarizing modern history, it eliminates revolutionary substitutes in history, and 
assimilates it with post-coloniality. More importantly, post-colonialism does not 
regard revolutions as meaningful historical events. It does not carefully study 
previous revolutions and does not regard them as conditions that may possibly come 
into being. 

Dirlik’s critique on post-colonialism does not shoot at random, but hits its lifeline. 
Post-colonialism uses the culturalist method of analysis to treat culture as the 
determinative force of social change and development. It uses culture to dissolve 
and overthrow western cultural hegemony, uses theories to resist and fight against 
the whole spectrum of western hegemony with its punctilious structure and system, 
and, as criticized by Marx, finally falls into the condition of fighting only against 
world language. The weapon of critique cannot replace the critique of weapon. 
Material forces ultimately need to be destroyed by material forces. The motivation 
of history, religion, philosophy, and other theories is revolution, but not critique ([4], 
p. 277). Regarding culture as the active cause for historical change and regarding 
social development as the result of theory is actually going back to the Hegelian 
mode that Marx criticized more than 150 years ago.  

Post-colonialism pays attention to cultural hybridity, and conceals unequalness 
and power difference. Post-colonialism emphasizes very much on culture hybridity 
and regards it as an important strategy against essentialism and cultural hegemony. 
Said and Bhabha’s praise for hybridity seems to be a happy suggestion for everyone. 
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However, at present, the East and the West still do not have equal political, 
economical, technological, cultural, and military strength. The relationship between 
the East and the West is still unequal. Ahmad thinks that post-colonialism’s praise 
for hybridity does not emphasize the present unequal relationship between the East 
and the West. As Ahmad points out, the problem is whose culture one will hybridize 
into and whose rules must one follow. The two questions highlight the main point of 
post-colonialism. In other words, when talking about hybridity, we must be clear 
first of all about the subject and object of hybridity, and as to whose rules must be 
followed. In the present unequal relationship between the East and the West, if we 
discuss hybridity without a clear understanding of these important questions, we will 
in some sense provide reasonable excuses for the strong West to spread colonized 
invasion. 

In fact, the so-called cultural hybridity is also an important strategy for western 
developed countries to implement hegemonism and infiltrate imperialistic ideology 
into the non-western societies. Therefore, by cultural hybridity the unequal 
relationship between the East and the West cannot be eliminated. On the contrary, 
cultural hybridity may make the factual unequalness further universalized and 
globalized. To conceal the unequalness is to conceal power difference between the 
East and the West [5]. Since post-colonialism emphasizes cultural hybridity 
unilaterally and ignores or conceals the unequalness and the power difference 
between the East and the West, it objectively justifies western cultural hegemony 
and cultural globalization, and finally arrives at the same end as western cultural 
hegemony. 

When post-colonialism focuses so extensively on cultural hybridity, it does not 
notice the class structure in the western countries and also ignores the class relations 
in the eastern countries.  It only pays attention to nation, race, and sex, but ignores 
the method of class analysis. Ahmad believes that an obvious aftereffect of 
post-colonialism refusing to accept Marxism is that it does not regard imperialism as 
a system with class structure under the global capitalist condition, does not reflect 
the material living conditions of culture itself, does not consider which class is in 
power, but only pins its hope on the conflict between nationalism and imperialism 
[14]. 

For this reason, on the basis of the Marxist class theory, Ahmad tries to put 
colonialism into the class-based mode of analysis. He points out that the struggle in 
the modern world involves neither the clash between the East and the West nor that 
between the North and the South, also nor the fight between the previous suzerains 
and the new independent countries, but that between the allied classes in the whole 
world. In analyzing post-colonialism, Ahmad insists on the Marxist method of class 
analysis, which rectifies the shortcomings of post-colonialism’s preference for 
nation and race over class and its preference for culture analysis over class analysis. 
All his above viewpoints are enlightening. Post-colonialism pays attention to 
“periphery,” “others,” “subordinate,” “minority,” and “woman.” It seems that it can 
propel the fight against colonization through these “main bodies.” But these 
so-called main bodies cannot shoulder this historical task. Post-colonialism cannot 
find the real main body to fight against colonization because class and class struggle 
are ignored.  
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We find that there are some important revelations in the “rewriting of modernity” 
by post-colonialism from the colonizational perspective and re-explanation of 
colonization and the relationship between the East and the West from the cultural 
perspective. But we can also see that there are theoretical mistakes. These mistakes 
do not lie in the explanation of colonization from the cultural perspective, but in 
their overdependence on the culturalist mode of analysis and text discourse critique. 
It does not deal properly with the relationship between culture, politics, and 
economy. It is not wrong that post-colonialism pays attention to “uncovering the 
secret” and “decoding” western cultural hegemony. The problem is that it 
unilaterally emphasizes the importance of language on decolonization of thought 
and addicts itself to discourse, but cares little about the social, political, and 
economic system and other forms of social practice [15]. Post-colonialism carries 
this disinterest in the aspects just mentioned too far. Marx’s famous words ring true 
here:  

One day a good man suddenly thinks of the reason why people get drowning is 
because they are attracted by the thoughts about gravity. If they give away this 
idea, for example, claiming it as a religious superstitious idea, they will avoid any 
danger of drowning. ([16], p. 16) 
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