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The Revolution in the Marxist View of
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Abstract The Marxist view of nature emerged in the mid-19th century against the backdrop
of rapid capitalist development in Europe. Built on the latest advances of natural science,
it formed a theoretical system integrating four dimensions: the theory of priority of nature,
the theory of humanized nature, the theory of unity of nature and history, and the theory
of reconciliation and construction. This system effected a fundamental revolution in the
traditional philosophical view of nature. The revolution in the Marxist view of nature
functions as a theoretical foundation within Marxist philosophy, serving as a logical premise,
a scientific cornerstone, and a theoretical guide. In the new era, a thorough understanding
and grasp of the connotations of this revolution is of practical importance for consolidating
the foundations of the faith in Marxism, for continuously adapting Marxism to the Chinese
context by upholding fundamental principles and breaking new ground, and for better

advancing ecological development under the socialist system.
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In his later years, Friedrich Engels noted that “I had a certain independent share in laying
the foundations of the theory, and more particularly in its elaboration. But the greater part of
its leading basic principles, especially in the realm of economics and history, and, above all,
their final trenchant formulation, belongs to Marx” (Marx & Engels 2010, Vol. 26, 382). This
indicates that Marxism refers primarily to the thought of Karl Marx. During the formation and
development of the new Marxist worldview, Marx concentrated mainly on the socio-historical
domain, systematically articulating the dialectic of social history—the materialist conception
of history—without offering a single, focused treatise on the view of nature. Consequently,
many scholars at home and abroad have treated Marxism as essentially a social theory or
as a form of social or political philosophy. This misunderstanding “has produced vague

or even erroneous assessments of the significance and contemporary value of the Marxist
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philosophical revolution and the theoretical foundations of Marxism” (Wang 2019, 106).
Proponents of this reductive reading hold that Marx’s affirmation of humans implies a
negation of nature, while Engels’ affirmation of nature implies a negation of humans. On
this account, Engels’ dialectical view of nature is an ill-advised venture into a domain
Marx deliberately avoided and is therefore fundamentally at odds with Marx’s materialist
conception of history. However, Marxism understood as a “complete worldview” furnishes
an integrated, scientific account of the entire real world, encompassing nature, human society,
and human thought. A correct view of nature is therefore a prerequisite for maintaining the
coherence of the Marxist worldview. It is thus necessary to dispel these misunderstandings by
rigorously and accurately grasping the Marxist view of nature and clarifying the revolutionary
content of the view. On this basis, we can reveal its foundational role within the Marxist
philosophical system and define its vital value for preserving fundamental principles and

breaking new ground in Marxism in the new era.

1 Capitalist Development and the Revolution in the Marxist View of Nature
The Marxist view of nature, as formulated by the founders of Marxism from their
foundational standpoint, denotes a general view on nature and its relationship with humanity
(Yin & Guo 2020); its core is the dialectical materialist view of nature. It originated in
the 1840s, with its theoretical system established in the 1870s—1880s. The first Industrial
Revolution in the second half of the 18th century marked a historical turning point, witnessing
the establishment of the capitalist system in Western Europe. Driven by the capitalist mode
of production and the Industrial Revolution, natural science produced a succession of
epoch-making discoveries that revealed the dialectical character of nature. Nevertheless, the
philosophical view of nature failed to keep pace with these scientific advances: Across much
of the West, the metaphysical view of nature remained dominant.

Historically, the formation of the metaphysical view of nature was closely tied to the
development of capitalism. Capitalism began to emerge within European feudal society as
early as the Renaissance in the 15th century and the Reformation in the 16th century and
culminated in rapid development by the 19th century. Correspondingly, the study of nature
emancipated itself from theological frameworks, and natural science advanced rapidly.
Breakthroughs in terrestrial and celestial mechanics were followed by the development
of significant mathematical methods and the accumulation of data across other scientific
disciplines. Isaac Newton unified the motion of celestial and terrestrial bodies by applying
advanced mathematical methods and produced the first comprehensive synthesis of modern
scientific achievements. He established the classical mechanics system in 1687, completing
the first scientific revolution in modern times. Drawing primarily on the achievements of
classical mechanics, philosophers of that era developed a metaphysical materialist view
of nature characterized by mechanism. This view discarded the intuitive, speculative,

and conjectural traits of the ancient naive view of nature, prioritizing empirical facts and
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observational experiments. Furthermore, it vigorously refuted the medieval theological
idealist view of nature by emphasizing the objectivity, materiality, and law-governed nature
of the natural world, thereby advancing the materialist view of nature to a new stage of
development. The metaphysical view of nature maintains that “in contrast to the history
of mankind, which develops in time, there was ascribed to the history of nature only an
unfolding in space. All change, all development in nature, was denied” (Marx & Engels
2010, Vol. 25, 322). This view of nature undoubtedly played a constructive role and made
historical contributions by enabling early natural inquiry to break free from the constraints
of religious theology, thereby promoting materialist philosophy and the establishment of the
capitalist mode of production. However, as natural inquiry transitioned from the empirical
stage of the 16th and 17th centuries to the theoretical stage of the 18th and 19th centuries,
its inherent rigidity began to hinder the further development of natural science. This impasse
created an urgent need for a dialectical philosophy, which led to the rise of German Classical
Philosophy, represented by Immanuel Kant, Friedrich Wilhelm Joseph Schelling, and Georg
Wilhelm Friedrich Hegel. German classical philosophy emphasizes a tradition of immanent
and active thought from a speculative perspective. Schelling employed a speculative method
to trace the development of nature from the lower to the higher and from the simple to the
complex, conceiving nature as the outcome of a creative unfolding. Hegel pushed this further,
beginning from the absolute spirit and describing the natural, historical, and spiritual world
as a unified process. For Hegel, “nature is only the form of the idea’s other-being” (Marx &
Engels 2010, Vol. 3, 346, italics original), and “nature was not at all regarded as something
that developed historically, that had a history in time; only extension in space was taken into
account” (Marx & Engels 2010, Vol. 25, 475), which reveals its speculative and idealistic
essence. Clearly, this idealistic worldview could not provide the necessary theoretical
guidance for the healthy development of natural science. Furthermore, the fictional and
illusory elements inherent in Hegel’s philosophy deeply alienated the scientific community of
the time. In response to Hegel’s speculative idealism, Ludwig Andreas Feuerbach launched
a materialist critique centered on “sensuous nature.” According to him, nature is a sensuous,
corporeal, and multifaceted entity: “Nature is corporeal, material, and sensuous” (Feuerbach
1984, 659). However, due to his lack of understanding of practice, Feuerbach maintained
an intuitive and abstract view of both nature and humanity. His so-called “sensuous nature”
is merely an object of intuition, while his “sensuous man” is a non-historical abstraction.
Consequently, in his thought, materialism and social history are entirely divorced. As a result,
all “old” philosophies, including Feuerbachian materialism, could not provide a scientific
account of nature, humanity, and the relationship between them.

Responding to the needs of proletarian struggle and to advances in natural science,
Marx and Engels introduced the concept of practice to effect a profound revolution in the
view of nature. First, grounded in a scientific view of practice, this revolution selectively
integrates the fundamental essence of Feuerbachian materialism with the rational core of

Hegelian dialectics. In so doing, it transcends the intuitive nature of old materialism and
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speculative idealism, thereby establishing the practical, active principle within the view of
nature. Second, by applying materialist dialectics, it synthesizes 19th-century scientific and
technological advances, thereby establishing the scientific foundations of the Marxist view
of nature. Finally, by organically uniting the materialist view of nature with dialectics, it
examines the intrinsic links among humanity, nature, and society and scientifically elucidates
the dialectical essence of natural motion. Following this logic, Engels, in the Dialectics of
Nature, systematically addressed the origins of the universe, life, and humanity based on the
materialist conception of history and the scientific view of practice. He clarified the universal
interconnection between the inorganic world and the world of life and between humanity and
nature. Engels further argued that nature is subject to transformation through human practice,
articulated the historical dialectics of nature, and vigorously rejected the metaphysical,
idealist, and mystical tendencies of earlier view of nature, establishing a new, dialectical
materialist view of nature. “The core of the new views of nature lies in the introduction of the
‘arrow of time’ into the natural world” (Lu 2022, 4), emphasizing the historicity of natural
laws. As Engels emphasized, “The whole of nature also is now merged in history, and history
is only differentiated from natural history as the evolutionary process of self-conscious
organisms” (Marx & Engels 2010, Vol. 25, 516, italic original).

In summary, the establishment of the new Marxist view of nature represents a fundamental
revolution against the old philosophical view of nature. It elevates the view of nature to a new
stage, “bridging the Marxist view of nature and history, and facilitating the unity of dialectics,
logic, and epistemology” (Zhang 2020, 39), thereby laying a robust theoretical foundation for
the entire edifice of Marxist theory.

2 The Scientific Connotation of the Revolution in the Marxist View of Nature

As noted above, Engels provided the most systematic formulations in the Anti-Duehring
and the Dialectics of Nature, but the basic viewpoints of the Marxist view of nature already
emerged in the early joint and individual texts of Marx and Engels, namely, the Outlines of a
Critique of Political Economy, the Economic and Philosophic Manuscripts of 1844, The Holy
Family, and The German Ideology. A close reading of these works yields the following four

interrelated scientific connotations of the revolution in the Marxist view of nature.

2.1 The Theory of Priority of Nature

This theory emphasizes the primacy and priority of nature over humanity. For Marx, external
nature precedes human beings and society: This priority holds from the emergence and
survival of humanity, and even under advanced capitalism, “the priority of external nature
remains unassailed” (Marx & Engels 2010, Vol. 5, 40). Specifically, the priority of nature
has a threefold meaning. First, nature is the source of human life. Marx provided an in-

depth analysis of this point. He pointed out that “man is directly a natural being” (Marx &
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Engels 2010, Vol. 3, 336, italics original). Thus, human beings are nurtured by nature, and
their life depends on the material conditions nature supplies; they are therefore “a suffering,
conditioned and limited creature, like animals and plants” (Marx & Engels 2010, Vol. 3, 336,
italic original). In addition, human productive capacities are themselves granted by nature:
“Man has not created the matter itself. And he cannot even create any productive capacity
if the matter does not exist beforehand” (Marx & Engels 2010, Vol. 4, 46). This affirms
the primacy of nature in the emergence and survival of humanity. In this sense, Engels
emphasized that nature is, first and foremost, an objective reality existing independently
of and external to humanity. Second, nature is the source of the means of subsistence. This
signifies that nature is the habitat for human survival and the ultimate source of use value.
In Marx’s words, “Nature is man’s inorganic body—nature, that is, insofar as it is not itself
human body. Man /ives on nature—means that nature is his body, with which he must remain
in continuous interchange if he is not to die” (Marx & Engels 2010, Vol. 3, 276, italics
original). Regarding the source of human use value, Marx noted, “... labour is not the source
of all wealth. Nature is just as much the source of use values (and it is surely of such that
material wealth consists!) as labour, which itself is only the manifestation of a force of nature,
human labour power” (Marx & Engels 2010, Vol. 24, 81, italics original). In other words,
without external nature, labor and the creation of wealth cannot be realized. Third, nature is
the source of human thought. Nature provides not only material sustenance but also “spiritual
nourishment,” furnishing the very conditions for the exercise of human will and wisdom.
As Marx wrote, “Just as plants, animals, stones, air, light, etc., constitute theoretically a part
of human consciousness, partly as objects of natural science, partly as objects of art—his
spiritual inorganic nature, spiritual nourishment which he must first prepare to make palatable
and digestible” (Marx & Engels 2010, Vol. 3, 275). This statement highlights the foundational

role of nature in human spiritual life.

2.2 The Theory of Humanized Nature

The theory of humanized nature is a core tenet of the new Marxist view of nature. Its primary
objective is to critique Feuerbach’s sensuous-intuition account of the human-nature relation
for failing to distinguish nature-in-itself and humanized nature. It affirms both the human
active role in relation to nature and the subject-object relation between humans and nature: In
the subject-object relation, nature is integrated into human life and lives and thereby becomes
humanized. “In human society, there are no pure natural objects; nature is always mediated by
human practice, whether as a means of production or as products of labor” (Zhao 2018, 241).
To be specific, the theory of humanized nature can be elaborated in three dimensions. First,
humanized nature designates nature as the object of human cognition and practice: It is nature
objectified and stamped with human purpose and will, thereby acquiring a social character,
which may be called “social nature.” Its contraposition is nature-in-itself, understood as that

portion of nature not yet incorporated into human relations. As human practice and cognition



220 MA Bailian, WANG Changzhu

evolve, nature-in-itself is continuously transformed into humanized nature, expanding both
the breadth and depth of the latter. Second, labor functions as the mediation through which
nature-in-itself is transformed into humanized nature. The labor process “is human action
with a view to the production of use values, appropriation of nature substances to human
requirements; it is the necessary condition for effecting exchange of matter between man
and Nature ... and therefore ... is common to every such phase” (Marx & Engels 2010, Vol.
35, 194, italics original). Labor is the essential characteristic that distinguishes humans from
animals: In the labor process, humans alter the given state of nature to meet their needs,
directing it toward forms of greater utility and thereby imprinting it with human will. In this
way, nature is transformed into human’s nature—the object and product of human labor.
Third, although humans can exercise dominion over nature, they remain subject to the laws
of nature. Marx and Engels analyzed nature in relation to the relations of production, treating
it as the object of labor. Within the process of labor, namely, material production, the laws
of nature set objective limits on human creativity. If human activity exceeds the carrying
capacity of nature or disregards its constraints, it will provoke what has been termed the

“revenge of nature,” manifesting in ecological crises.

2.3 The Theory of Unity of Nature and History

Taking concrete human beings as the point of departure and upholding the dialectical unity of
nature, humanity, and social histories is “the most significant feature distinguishing Marx’s
view of nature from all others” (Chen & Ruan 2020, 17). This position can be elaborated
in three interrelated dimensions. First, humans actively engage with and transform nature.
Marxism posits that through material practice, humans transform natural objects into forms
that serve human ends. This transformation is both the objectification of human essential
power and an expression of human subjectivity. Second, social relations among humans shape
the human-nature relation. The human transformation of nature is a purposive, organized
activity within which relations of product appropriation, distribution, and exchange are
constituted. Because humans confront and transform nature collectively, the social relations
that structure their cooperation shape how they relate to nature. These reciprocal relations
jointly drive the development of human history. Third, natural and social histories are united
within practice. Nature has its own developmental processes and laws, yet as human cognition
and transformation of nature deepen, the natural world takes on new forms. Conversely,
by transforming nature, humans also transform their own original conditions. As Marx and
Engels put it, “Circumstances make men just as much as men make circumstances” (Marx &
Engels 2010, Vol. 5, 54). The unity of human history and natural history, they note, “has
existed in varying forms in every epoch according to the lesser or greater development of
industry” (Marx & Engels 2010, Vol. 5, 40). In sum, the dialectical unity of natural evolution
and social development—a reflection of the unity of natural and social histories—constitutes

a central element of the revolution in the Marxist view of nature.
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2.4 The Theory of Reconciliation and Construction

This is the solution proposed by Engels to the severe ecological and environmental destruction
by capitalist society. Engels first introduced the idea of “reconciliation” in the Outlines of
a Critique of Political Economy, precisely “the reconciliation of mankind with nature and
with itself” (Marx & Engels 2010, Vol. 3, 424). “Construction” refers to the notion that
“man therefore also forms objects in accordance with the laws of beauty” (Marx & Engels
2010, Vol. 3, 277). This implies that human society can achieve reconciliation between
humanity and nature—and within itself—guided by the laws of beauty, thereby establishing
a new type of relationship. The theory of reconciliation and construction can be analyzed in
three aspects. First, capitalist private ownership is identified as the root cause of the tension
between humanity and nature and within humanity itself. Under capitalism, the human-
nature relation is predominantly shaped by the capitalists’ relentless pursuit of profit, which
drives the extensive appropriation and consumption of natural resources—at times escalating
into recurrent armed conflict. This undermines a harmonious human-nature relationship and
leads to acute social tensions and ecological crises. Second, nature should be transformed
in accordance with the laws of beauty to reconcile humanity and nature. For Marx, in the
process of material production, humans both secure the goods that meet their needs and
affirm their capacities and essential powers through the recognition and appreciation of their
activities and products. This cultivates a creative aesthetic sensibility and can culminate in a
“community of life” between humans and nature. Third, a future communist society provides
the institutional guarantee for achieving both forms of reconciliation and for resolving the
tension between humanity and nature. Engels and Marx subsequently pointed out that material
production under capitalist private ownership cannot secure aesthetic fulfillment; instead,
the inherently profit-driven nature of capitalism triggers tensions within humanity itself and
between humanity and nature. Only by transforming the capitalist system, establishing a
communist society, and completely abolishing private ownership and polarization can a true
reconciliation of humanity with itself and with nature be achieved, thereby overcoming social

and ecological crises.

3 The Foundational Role of the Revolution in the Marxist View of Nature

The revolution launched by Marx and Engels against the traditional metaphysical view
of nature aimed not only to establish a correct system of natural philosophy capable of
promoting the healthy development of natural science but, more importantly, to complete
the Marxist philosophical system, providing a solid scientific foundation for the materialist
conception of history. Within this theoretical system, the dialectical view of nature and the
materialist conception of history complement and support each other, serving as the two

pillars of the entire edifice of Marxist philosophy.
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3.1 The Foundational Role as a Logical Premise

Acknowledging the objective existence of a natural world that precedes humanity or
exists independently of human practice is the point of departure for Marxist philosophical
materialism in examining all issues. Marx’s concept of nature is multi-dimensional,
encompassing ontological, praxeological, and historical perspectives. These dimensions are
integral to the Marxist theoretical system, providing crucial logical clues for understanding
and analyzing the entirety of Marxist theoretical doctrine.

From an ontological perspective, “Marxist philosophy is a thorough and complete
materialist philosophy” (Wang 2019, 5). The fundamental reason for the establishment of
this materialist philosophy lies in its recognition of the ontological priority of nature over
humanity. Marx consistently emphasized the significance of nature for the creation of
material wealth and labor. He pointed out that nature is “the primary source of all instruments
and objects of labour” (Marx & Engels 2010, Vol. 24, 81) and that labor can only be “the
source of all wealth and all culture” (Marx & Engels 2010, Vol. 24, 81) when it is combined
with nature. In Marx’s view, “natural conditions are thus integral to the process ‘by which the
social or co-operative character of labour is developed’™ (Burkett 1999, 34), and the history of
labor development is also a history of co-evolution with nature. Since the dialectical materialist
view of nature was first publicly proposed, Marx’s concept of nature has drawn significant
scholarly attention. Many scholars have sought to judge the intellectual relationship between Marx
and Engels by scrutinizing differences in how each employed and articulated the concept. This
underscores, from one perspective, the foundational role of the revolution in the view of nature.

From a praxeological perspective, Marxist philosophy is a materialist theoretical system
founded upon the scientific view of practice. “Throughout Marx’s life, he adhered to the
fundamental idea of the ‘independent existence of nature,” which is consistent, in principle
and methodology, with his persistent emphasis on capitalist social reality from the standpoint
of practice” (Shen & Jin 2020, 12). For example, Marx explicitly prioritized the existence
of humans as “natural beings” within historical activity, emphasizing that humans are a part
of nature and that human practice is constrained by the resource conditions provided by the
natural world. In this context, stressing the independent existence and objectivity of nature
serves to affirm that the history-making activity of humanity unfolds within the natural world,
rather than within Hegelian mystical concepts or the absolute spirit.

From a historical perspective, Marx’s critique of Hegelian philosophy begins with his
critique of Hegel’s concept of nature. From his doctoral dissertation through the Economic
and Philosophic Manuscripts of 1844, and from The German Ideology to his later work
Capital, Marx consistently started his inquiries with an analysis of the relation between
humanity and nature, progressively unfolding a dialectical investigation of social history.
In particular, Marx’s discourse regarding the priority of nature and humanized nature in the
Economic and Philosophic Manuscripts of 1844 and The German Ideology serves as a vital
theoretical premise for his materialist conception of history. In the Dialectics of Nature,

Engels likewise united natural history and social history, treating humanity, nature, and
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society as an integrated whole and systematically clarifying the pivotal role nature plays in

the mediation between human beings and society.

3.2 The Foundational Role as a Scientific Cornerstone

Marxist philosophy differs from earlier philosophical systems in its primary orientation: It
aims not merely to interpret the world but to change it. At its core, it is an intellectual system
that combines scientific rigor with revolutionary praxis; its scientific character is grounded in
a scientific view of nature. In the formation of the new Marxist worldview, Marx and Engels,
working from a scientific view of practice, first articulated the general principles of Marxist
materialist dialectics and, on that basis, established historical materialism. However, at that
stage, owing to an incomplete understanding of nature, the foundational basis for historical
materialism and dialectics remained inadequately substantiated. To provide a firmer scientific
basis for their new philosophical worldview, Marx and Engels paid close attention to natural
science, following major advances across disciplines. Ultimately, in the Dialectics of Nature,
Engels developed a comprehensive dialectical account of natural movement and established a
scientific system for the view of nature, thereby strengthening the scientific rigor of Marxist
philosophy. As the British scholar John Hoffman observed, “Marxism without the dialectics of
nature would no longer be a Marxism that is a consistently revolutionary worldview” (qtd., in
Dai 1978, 52). In the Capital, Marx investigated natural laws by correlating them with socio-
historical laws. As the renowned contemporary scholar John Bellamy Foster pointed out, “In the
Capital, Marx completely integrated his materialist view of nature with his materialist conception
of history.” He further noted that in his political-economic research, “Marx used the concept of
‘metabolism’ to define the labor process as ‘a process between man and nature’ (Foster 2000,
141). Based on this framework, Marx analyzed the roots of various social problems under capitalism,
revealed the laws of capitalist development, and formulated the theory of surplus value. Furthermore,
he explicated the dialectics of social movement and articulated the general principles of scientific
socialism. Evidently, the view of nature serves as a foundational concept for interpreting Marx’s theory

of surplus value and scientific socialism.

3.3 The Foundational Role as a Theoretical Guide

Engels maintained that the primary problem of philosophy is the relation between thought
and being, that is, the relation between humanity and the external world and between the
subject and the object. Moreover, this relation first manifests itself as the relation between
humanity and nature, and only subsequently as the relation between humanity and society.
Marxist philosophy takes real individuals as its logical point of departure, yet the existence
and development of humans as historical subjects presuppose natural conditions. As Engels
stated, “Nature is the proof of dialectics” (Marx & Engels 2010, Vol. 25, 23). To privilege

historical dialectics while denying the dialectics of natural movement is therefore to lose
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sight of the material premises of social history and to lapse into a purely speculative, idealist
historiography. Historically, the Marxist materialist conception of history was founded in
the 1840s and reached maturity in the 1870s. Following the defeat of the Paris Commune,
the workers” movement and the proletarian struggle against the bourgeoisie in Europe
entered a period of decline, creating an urgent need for scientific theory to provide guidance.
During that period, one of Engels’ primary objectives in establishing a system of the
dialectical materialist view of nature was to provide dialectical guidance for their “historical
materialism” and communist doctrine. In the Dialectics of Nature, Engels linked humanity,
nature, and society, forming a dialectical view of nature that rests on the ontological primacy
of nature, is grounded in the findings of natural science, and is defined fundamentally by
practice. Therein, he first proposed the three fundamental laws of materialist dialectics. Marx
and Engels placed high importance on the laws of materialist dialectics, integrating them
into the Marxist theoretical framework so that they function as a theoretical guide. “Without
dialectics, the Capital could not have been written” (Li 2005, 5). By comprehensively
integrating these major laws, and on this basis, clarifying the essence and interrelations of
natural laws, social laws, and the laws of thought, Marxist theory furnishes the intellectual

resources to transform nature, society, human thought, and the world at large.

4 The Value of the Revolution in the Marxist View of Nature in the New Era

The dialectical materialist view of nature is an essential cornerstone of the Marxist
philosophical system and a vital theoretical vehicle for adapting Marxism to the Chinese
context. It holds profound theoretical and practical significance for the construction of

socialism with Chinese characteristics in the new era.

4.1 Consolidating the Foundations of the Faith in Marxism and Upholding the Guiding
Role of Marxism
As a worldview profoundly influences an individual’s view of life, values, and history, it
constitutes the ideological bedrock for all human action. Accordingly, to uphold the guiding
role of Marxism in the great practice of socialism with Chinese characteristics in the new era,
it is essential to firmly establish a Marxist dialectical materialist worldview and methodology
and thereby consolidate the foundations of the faith in Marxism. First, correctly recognizing
the priority of nature solidifies the logical foundation of the Marxist worldview. The Marxist
view of nature comprises three interrelated connotations: nature’s independence from human
beings, nature as an ongoing process of generation and evolution, and nature as engaged
in interaction with human historical activity. By affirming the priority of the natural world
relative to human society, emphasizing the interaction between humans and nature, and
integrating nature into the social horizon, this conception strengthens the logical foundation

for unifying the views of nature and society within the Marxist worldview. Second, a rigorous
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understanding of the historical character of nature strengthens the Marxist conception of
history. Marxism emphasizes both the temporal priority of nature and the practical unity of
nature and society. The dialectical materialist view of nature treats the human-nature relation
as a subject-object relation: Human historical creation is essentially an objective, material
process—a “natural history”—that does not depend on human will. Thus, although humans
make history and exercise choice in that process, they do not create it arbitrarily; historical

development is governed and constrained by overall historical necessity.

4.2 Facilitating a Systematic Grasp of the Basic Tenets of Marxism and the Promotion of
Adapting Marxism to the Chinese Context by Upholding Fundamental Principles and
Breaking New Ground

To promote the adapting of Marxism to the Chinese context by upholding fundamental

principles and breaking new ground, it is necessary to grasp the basic tenets of Marxism

holistically. This requirement manifests in three respects. First, a scientific grasp of the
development laws of the material world is essential to consolidate the philosophical
standpoint for adapting Marxism to the Chinese context by upholding fundamental principles
and breaking new ground. As a philosophical stance, dialectical materialism, together with
historical materialism, provides the starting point for observing, analyzing, and addressing
problems. Their core aim is the complete emancipation of the proletariat and of humanity
as a whole, and the realization of free and all-rounded human development—objectives that
require a people-centered approach. This aim rests on a scientific understanding of humanity’s
social essence and of the essential character of the human-nature relationship. Accordingly,

a thorough understanding of the subject-object relation between humans and nature and

the laws governing the development of objective things helps to solidify the philosophical

standpoint for adapting Marxism to the Chinese context by upholding fundamental principles
and breaking new ground. Second, a scientific understanding and grasp of the laws of social
history is essential to consolidate the philosophical standpoint for adapting Marxism to the

Chinese context by upholding fundamental principles and breaking new ground. Marxist

philosophy was developed by its founders through the critical inheritance of cultural and

philosophical legacies, especially the philosophical legacies, and the generalization of social
practice experience. Applying Marxism in a genuinely Marxist manner requires proceeding
from reality, upholding the Marxist theory of the unity of nature and history, and continuously
advancing Marxist discourse in China by upholding fundamental principles and breaking
new ground. Finally, a scientific grasp of the development laws of thought is essential to
strengthen the philosophical methodology for adapting Marxism to the Chinese context by
upholding fundamental principles and breaking new ground. The Marxist methodological
system primarily includes the methods of seeking truth from facts, systematic thinking,
innovative thinking, historical analysis, and the working method of the mass line. Each of

these methods embodies the dialectical core—most notably, the unity of opposites. Therefore,
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only by fully understanding and grasping the laws of thought and correctly grasping the basic
tenets of materialist dialectics can the Marxist methodological system be better mastered,
thereby promoting the development of adapting Marxism to the Chinese context by upholding
fundamental principles and breaking new ground. In this sense, upholding the Marxist view

of nature takes on special significance.

4.3 Accurately Grasping the Essence of the Human-Nature Relation to Advance
Ecological Conservation in the New Era
The core aim of advancing ecological conservation in the new era is to properly address the
human-nature relation and to build a beautiful China. From the perspective of the human-
nature relation, the contemporary value of the Marxist view of nature manifests in the
following three aspects. First, a scientific grasp of the essence of the human-nature relation
serves to solidify the philosophical standpoint for advancing ecological conservation. Marx
maintained that human beings are both natural and social beings. As natural beings, humans
are participants in metabolism, with every aspect of human existence linked to the natural
world. As social beings, humans actively transform nature. Accordingly, nature is not only the
object of human interaction but also shaped by human practical activities. Therefore, in the
new era, advancing ecological conservation in China should transcend anthropocentrism and
ecocentrism and adhere to a people-centered philosophical standpoint. Second, a scientific
grasp of the human-oriented ecological status of nature serves to consolidate the value
boundary for the advancing of ecological conservation. Marxism acknowledges the priority
of nature. Regarding its value, nature is the primary condition for the production of wealth,
while labor is the necessary condition. Thus, nature imposes ultimate constraints on human
existence and development. Human transformation and use of nature must, therefore, conform
to natural laws; otherwise, they will incur adverse natural consequences. On this basis,
ecological conservation in the new era should actively foster a community of life for humanity
and nature, thereby solidly building the value boundary that ensures the people’s needs for
survival and development are secured. Third, constructing the natural world according to the
laws of beauty helps to consolidate the value blueprint for ecological conservation in the new
era. The Marxist view of nature calls for construction in accordance with the laws of beauty,
embodying the vision of modernization characterized by the harmonious coexistence of
humanity and nature. To achieve this vision, it is essential to uphold the guidance of Marxist
ecological thought and strive to “(1) realize a truly materialist interpretation of the ‘abnormal
dynamics’ of (ecological) systems; (2) launch a rigorous critique of capitalist environmental
destruction; and (3) present a socialist perspective that respects the ‘inalienable conditions’ of
life on Earth” (Lowy 2017, 19). Since the 19th National Congress of the Communist Party of
China (CPC), the CPC Central Committee with Comrade Xi Jinping at its core has adopted
meeting the people’s ever-growing needs for a better ecological environment as a central

value and inaugurated a new phase in ecological progress. It has systemically established a
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rigorous system that places “harmony between humanity and nature” as its theoretical core,
“green development” as its strategic guidance, and the “people-centered” approach as its
value principle. The leadership has stressed that “their aspiration for a better life is the goal
of our Party” and that “the people’s support is our top political priority. Therefore, we should
respond to the people’s opinions, hopes, and concerns, promoting environmental protection,
preserving the ecosystems” (Xi 2020, 359—-360). These measures have created the preliminary
conditions for transforming nature in accordance with the laws of beauty and for building a

beautiful, harmonious China.
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