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KEYWORDS Abstract This research explores the subject of territory, understood based on the life world
Life world; of Andean inhabitants of the Colca Valley (Arequipa, Peru), who are descendants of ancient
Territory; local Indigenous groups that, since prehistoric times, have known how to adapt to the rugged
Affection; geographical reality of the Andes. Through a phenomenological approach, which assesses the
Andean; subjective experience, it was possible to corroborate the existence of routine patterns of
Colca valley; spatiality that preserve the emotional essence of past territorial conceptions, which have pre-
Phenomenology; vailed despite the hegemonic impositions systematically forced upon the land ever since the
Narratives Spanish conquest in the 16th century. Through carrying out coexistence fieldwork in situ, five

layers of territorial sense have been registered, which, besides being very useful in order to
optimize and give coherence to their agricultural and animal husbandry tasks, are periodically
represented through verbal and corporal narratives, which have been mapped in this work in
order to make their dynamics of symbolization visible and to conclude in the existence of an
emotional Andean territory.
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1. Introduction

What then is truth? A movable host of metaphors, me-
tonymies, and anthropomorphisms; in short, a sum of
human relations which have been poetically and
rhetorically intensified, transferred, and embellished,
and which after long usage, seem to a people to be firm,
canonical, and binding.

Nietzsche

On the western slopes of the Andes, in southern Peru, a
number of Indigenous groups—from the Cabanas and Col-
laguas ethnicities—live congregated in urban structures,
which, during the colonial era, were called “pueblos de
indios” or ‘“reducciones” (Indian villages or reservations)
(Vifuales and Gutiérrez, 2014). As part of the land man-
agement policies imposed by the Spanish crown in the 16th
century, urban models were created that were able to
concentrate local ethnic groups—whose ancestors had
been leaving their mark on the land since at least 5000
years BC—into limited areas. Under the criterion of occu-
pying different ecological zones, these people lived
dispersed in extended family communities called “ayllus”
(Neira Avendario et al., 1990). The urban system of reser-
vations decreed by the Spaniards was efficient in terms of
Christian evangelization tasks and tax collection, as well as
immediate availability of labor for the various jobs that
were assigned by the “corregidor” (chief magistrate) (Pease
and Robinson, 2012).

Although this urban machinery, based on European Re-
naissance rationality, was very efficient for the achieve-
ment of monarchic objectives, it brought down an efficient
system of territorial production and dismissed ancient
patterns of spatial occupation based on knowledge of An-
dean geography and a local cosmovision (Fig. 1).

In this research project, we argue that many of these old
patterns of territoriality remain in force and continue to be
part of theinhabitants’ life world (Husserl, 2008; Schutzetal.,
2001), understood as the intersubjective social construction in

Fig. 1
Valley. Source: Shippee-Johnson Peruvian Expedition (Shippee,
1932).

Urban structure of an “Indian village” in the Colca

which daily life and personal experiences acquire coherence.
The practical and emotional function of these structures of
territorial conception among the inhabitants, who largely
remain engaged in agriculture and animal husbandry, have
overcome various totalitarian impositions on the use and
ownership of space, which, as mentioned by Low (2016), lose
their legitimacy precisely because of their linear narrative and
lack of binding to a specific context.

Through fieldwork, where we lived with a small nhumber
of inhabitants, we applied in-depth interviews within their
everyday spaces, which allowed us to visualize territorial
structures placed within narratives that describe the
inalienable links between humankind and their territory.
We corroborated in situ the fundamental role that the body
plays in the assimilation of the Andean geographic essence
and in the symbolic representation of territorial structures
through festivities and rituals.

In addition to the survey and verbal analysis of these
underlying territorial structures in the inhabitants’ life
world, we used graphic platforms as cartographies to make
visible the dynamics that symbolize and perpetuate the
spatialization of these people who have inhabited the
Peruvian Andes since ancient times.

We believe that this paper, inserted within the phenome-
nological discourse, reinforces the recognition of the sub-
jective experience with the aim of understanding the
territory through the inhabitants themselves, who reside in a
geographical reality and not from hegemonic discourses
imposed by the elites who wield power and view the territory
as abstract in order to dominate it. Thus, in agreement with
Levinas (2014), we value this space of intersubjectivities
where human beings, by the simple fact of being human,
acquire their essential rights regardless of their merits to
achieve them or the prevailing jurisprudence.

2. The emotional composition of Andean
territory

Humans are intrinsically spatial beings. Consciously or not, a
good part of their existence is dedicated to recognizing and
providing themselves with an external reality in which they
can express their interiority (Sloterdijk, 2014). The same
thing happens on social scales. The space acquired individ-
ually or communally is called territory and, in its genesis, it
is possible to recognize the dynamics of existential order
that model the physical context based on vital urgencies.
From this perspective, we maintain that in the consti-
tutive origins of Andean territoriality, there are spatiali-
zation patterns that, because they are made flesh in the
genesis of a collective body, were transmitted from gen-
eration to generation, thus were able to survive the colo-
nization processes’ attempt to impose foreign territorial
models. In this germinal stage, the early Andean commu-
nities had to cope with a rugged geography composed of
plains, valleys, and mountains (Fig. 2). Faced with such a
heterogeneous terrain, the possibilities for tribal subsis-
tence depended on mastering the different ecological
zones in order to obtain a differentiated food supply. In the
1970s, John Murra spread the theory of “vertical archipel-
agos” (Murra, 1981), according to which the Andean ethnic
groups had to appropriate diverse territories dispersed in
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the different ecological niches and floors, forming archi-
pelagos that were not physically contiguous yet were
interconnected with utilitarian routes and emotional ties.

The case of the Colca Valley, where our research is
focused, is a faithful example of Murra’s theorizing. This is
recognized by Juan José Cuadros when he mentions how
paradigmatic the western Andean slopes in southern Peru
are in order to corroborate the persistence of these prin-
ciples of “verticality” (Pease and Robinson, 2012). Since
pre-Hispanic times, the different ethnic groups of the re-
gion, among which the Cabanas and the Collaguas stand
out, had to deal with a geography of inconstant charac-
teristics that begins in the peaks of the Andean mountain
range, descends through the high plateau, forms the inter-
Andean valleys, and ends in the coastal desert, where the
ethnic groups of the Colca also owned land beside the sea.

Around the year 1615, the Indigenous chronicler Guaman
Poma de Ayala set out to portray the primordial reality of
the native inhabitants before the arrival of the Spaniards
through an illustrated manuscript entitled “Nueva cronica y
buen gobierno” (New Chronicle and Good Government)
(Guaman Poma de Ayala, 2017). Among the characters
described, there is the so-called “astrologer-poet” (Fig. 3)
whose role, according to Guaman Poma, was to travel
through the Andean territory, stringing together a unitary
discourse about the cosmic cycles. The existence of this
character reveals that in the Andes, it was necessary to
build a territorial discourse through community narratives

that accompanied the dynamics of displacement in order to
go about unifying the dispersed settlements, and, as the
architect Francesco Careri (2013) or the artists Richard
Long (2009) and Hamish Fulton (Oteiza, 2007) point out, the
journey is an initial aesthetic action capable of building
order out of chaos and appropriating a habitable space.

Under the regime of the Spanish Empire, the viceroy
Francisco de Toledo, known as “the great organizer of the
Peruvian viceroyalty”, painstakingly applied urban reforms
in the Andean territory between the years 1570 and 1575,
which aimed to segment the space according to the Spanish
Crown’s interests and personal vision, making the territory
submissive to the imperial will. Within this new planning,
the so-called “Indian reservations or villages” were
created, which were orthogonal urban units whose function
was to conglomerate the population groups that were
dispersed throughout the land according to the aforemen-
tioned patterns of vertical use. This imposition of conquest
urbanism (Santos, 1990), which made use of a rational,
Cartesian spatiality and an objectual model of the territory,
was closely linked to the subjugation of the conquered
people and the exercise of power by the conqueror. From
that moment on, the concept of territory would be asso-
ciated with the Western outlook that favors the dimensions
of objectual construction and dominion of space (Brighenti
and Karrholm, 2019) in an attempt to disregard the patterns
that linked the native inhabitants with a geography founded
on a recognition of existential and emotional order.

_ Peruvian
Hualca Hualca Mountain climatic regions
6000 ,-F 6025 m.a.s.1 6000
Ontacota Mountain
5500
5215 m.a.s.1 Janca
5000 //L\ \\ o
Ol
4500 / Puna
4000 4000
Huambo Suni
3500 sgmagl o 3500
S W e
2500 /
' 2300
2000 r
1500 ‘,' Chala
1000 i : |
Cross Section of The Colca Valley
6000 Choquecorao Mountalr: Chucura Ilwoumain 6000
200 MLA.S.| 5210 m.a.s.!
5500 % . Janca
5000 o
4500 ,—/ \ coego'yg?nqgus. / \ Puna -
Chivay
4000 3637 m.as, Suni 4000
3500 3500
3000 Colca River echion
2500 2300
2000

Cross Section of The Colca Valley

Fig. 2 Cross section through the Colca Valley showing the different ecological floors of the geography that gave rise to the

vertical occupation patterns. Source: The Authors.
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Hidden in the grandiose paraphernalia of the so-called
“Andean baroque”, which occurred between the seven-
teenth and eighteenth centuries, a series of symbolic
manifestations would emerge in these “Indian villages”
(Vifiuales and Gutiérrez, 2014) that would somehow show
the survival of pre-Hispanic patterns surreptitiously present
in artistic dynamics. Thus, music, dances, processions,
festivals, and the architecture itself would contain an
entire spatial symbology that would unfold through streets,
squares, and surrounding farmlands, making reference to
past ways of spatiality still embodied in a collective mem-
ory and memorialized through verbal or represented
mythical narratives (Fig. 4).

As stated by the geographer and phenomenologist David
Seamon, attachment to place is fostered by the synergistic
dynamics that unfold in space and constitute a whole ter-
ritorial structure, from which human dimensions are driven
because of these environmental characteristics (Seamon,
2014). There is, therefore, an enormous difference be-
tween the nature of the land that a population group ac-
quires through prolonged constitutive processes and the
land conquered by the violence of dogmatic impositions.

In this research, we are therefore interested in recog-
nizing the links that the Andean extended family units or
“ayllus” established early on with their environment,
gradually generating indivisible ties between the two.

o Vo fo an

Fig. 3 Drawing of the "astrologer-poet” portrayed by the
Indigenous chronicler Guaman Poma de Ayala at the beginning
of the 17th century. Source: Nueva cronica y buen
gobierno (Guaman Poma de Ayala, 2017).
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Eduardo Grillo explains it by mentioning that the “ayllu” is
not restricted only to the people who constitute it, rather
“there are also our farms, the animals we graze, the hills,
the rivers, the springs, the valleys and ravines, the sun, the
moon, and the stars” (Grillo et al., 1994, p. 14).

The primordial conception of the Andean territory is
consequently not that of a compact, measurable object
with visible limits, but instead a dynamic, mythical, and
emotional structure, which is articulated according to
corporal appropriations of highly symbolic content that is
produced by everyday life. This was also understood by the
famous Spanish sculptor Jorge Oteiza, who after living for
fourteen years in the Andes, discerned the persistence of
living mythical forms in the autochthonous cultures, forms
that give a magical meaning to the territory. He found that
the sources of the communities’ existential stability lay
within this aestheticization (Oteiza, 2007). Based on this,
we were interested in the attention that Lefebvre gives to
the production of social space (Lefebvre, 2013), and Dele-
uze and Guattari’s definitions of the nature of what they
call "smooth space” (Deleuze et al., 2002), which surpasses
the idea of Cartesian space and refers to its occupation
determined by events rather than by quantifiable things.

The inhabitants of the Colca Valley thus maintain a
“topophilia” (Tuan et al., 2015) with their territory, which
allows them to preserve links with their environment. In
addition to being emotional, these links continue to be
useful for their subsistence, which is still focused on agri-
culture and livestock. But this preservation would not have
been possible without an aesthetic anchor capable of
containing a tremendous symbolic load. It is there where
the mythical narrative, whether verbalized or represented
corporeally, becomes relevant (Essebo, 2018).

3. Life world and the symbolic structure
embodied in the Andes

Based on Husserl’s insight (Husserl, 2008) that humanity
cannot be understood without their relationship with the
world nor the world without its relationship with humanity
(Restrepo, 2010), a series of meditations would emerge in the
twentieth century that opened up ways to assess the
perception and experience of human beings in the world they
inhabit (Merleau-Ponty, 1993). The scope of positivism to
understand reality began to be questioned under the shadow
of phenomenology that tried to return to “the thing in itself”
by evaluating the individual’s subjectivity and the group’s
intersubjectivity. Heidegger’s Dasein sheds light on the mat-
ter in order to understand human beings and the world as
something inherent (Heidegger, 2016). However, it would be
Alfred Schutz who, enriched by Max Weber’s concepts
(Weber, 2017), would extend the concept of life world to the
social plane, which is the one that interests us for this study.

The life world, as defined by Schutz, is that everyday
space where reality is perceived by a human being in a
natural, unreflective, evident way and which can be
manipulated according to previous experiences and vali-
dations made by peers (Schutz et al., 2001). This contri-
bution to the understanding of reality through human
beings’ everyday life is extremely useful in proposing an
understanding of the territory through a population group
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Fig. 4
The Authors.

upon which historically foreign models of spatial domain
have been imposed, but who in their everyday life recur-
sively utilized past patterns that flowed through emotional
channels and not through the channels imposed by the
hegemonic state discourse.

By means of this approach, we found it possible to
visualize the links that inhabitants of the Peruvian Andes
continued to establish between an enveloping physical re-
ality and everyday dynamics of territorial appropriation and
production (Mubi Brighenti and Karrholm, 2018), and how
they were able to form meaningful structures with a highly
aesthetic content. If seen in this way, the territorial reality
can be understood as dynamic and changing, yet it also
needs a certain morphological stability so that it can be
recognized by the whole human collective to which it be-
longs and can be transmitted to the coming generations so
that their actions are always circumscribed within a
framework of coherence.

In this regard, Schutz enlightens us when he speaks of
“layers of meaning”, conceiving that, alongside the subjec-
tive perception and understanding of reality through indi-
vidual experiences, there are also fields of consent that
constitute the social world that generates culture. Thus, we
concurred that by focusing on the cultural manifestations that
were in force, we were able to examine territorial symbols
that account for long-established processes of territoriality
that remain in force within the collective body. In the same
vein, Nigel Thrift informs us about the role played by terri-
torial emotions, not only in the individual who experiences
space but also in the social collective. Through these emo-
tions, the collective forms a moral set by which they
contemplate the world with agreements that cannot even be
named but are felt (Thrift, 2008).

In recent decades, there has been a fixed notion of
recognizing territory as a dynamic space composed of
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Photograph of the Colca Valley inhabitants with typical colonial-era costumes, celebrating the “Water Festival”. Source:

networks and social agreements, and in which strata and
structures of different nature overlap (Castells, 2006;
Deleuze et al., 2002; Harvey, 2013; Lefebvre, 2013; Malpas,
2018). More recently, Low (2016) proposed understanding
space as a field of relationships between social goods and
living beings from which networks emerge that pre-shape
actions and condition the perception of the physical
world. Based on this point and in accordance with the
French philosopher Lefebvre (2013), we are very interested
in paying attention to the role played by symbolization in
the composition of emotional territoriality. Lefebvre used
the term “spaces of representation” to refer to spaces
transmitted by images and symbols that complement both
spatial practices and the understanding of the contextual
nature of the space. He was able to discern intelligible
territorial units, which, although they overlap with each
other, also enjoy a certain degree of autonomy.

In this research, we pay special attention to those intelli-
gible territorial units that can be detected through the sym-
bolization that the Andean inhabitants themselves have given
them and that have allowed their subsistence. We also
observe the fundamental role of the body both in the pro-
cesses of perception and repetition of daily activities within a
space and in their subsequent symbolization through verbal-
ized and represented symbolic representations.

4. Methodological design
4.1. Field of study

In order to select a specific site for the research, an initial
exploratory stage was proposed through different Andean
towns that make up the so-called Colca Valley in Arequipa,
Peru. After a weighting based on a basic evaluation sheet, we
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concluded that Coporaque, located at 3583 m.a.s.l. (meters
above sea level), offered a wealth of information superior to
the other settlements in terms of having preserved emotional
relationships with its territory in a more evident way. As an
additional bonus, we also found a particular openness among
the inhabitants to participate in the investigation and a cul-
tural institutional organization willing to participate as a
strategic partner, namely the “Casa Cultural Colca” located in
the very village of Coporaque (Figs. 5 and 6).

4.2. Research approach

In order to achieve our purpose of making the Andean
territory visible through the local inhabitants’ lived expe-
rience, we found in the phenomenological approach to be
the most appropriate way of understanding the nature of
the continuous territorialization processes that take place
in the Peruvian Andes according to people’s everyday life.
Back to the Things Themselves is one of the founding pre-
mises of Husserlian phenomenology (Husserl, 2008)which
we have applied—together with the possibilities described
by Alfred Schutz—in order to understand social structures
through the life world (Schutz et al., 2001). Both the con-
ceptual principles arising from phenomenology (Bachelard,
1993; Heidegger, 2015; Merleau-Ponty, 1993) and those of
certain contemporary approaches to the understanding of
territory and social space (Lefebvre, 1974; Low, 2016;
Psathas, 1995; Thrify, 2008) have directed the focus of this
research and have supplied the conceptual scaffolding
necessary for achieving our proposed objectives.

4.3. Sample selection: the village of Coporaque

In order to locate the samples that could provide us with a
wealth of information, we began by hosting two focus group
meetings: the first in the village of Sibayo in 2019 and the
second (interrupted by the COVID-19 pandemic) in our already
defined study site, Coporaque in August 2022. In order to

Fig. 5
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select participants, not only the classical criteria such as
gender and age were considered. Rather, as recommended by
Tim Rampley for non-randomized social research (Flick,
2013), we prioritized aspects such as occupations and roles
in society, interactions with the territory, and predisposition
to allowing researchers to conduct in-depth interviews in the
midst of daily coexistence. Thus, out of a total of 40 people
participating in the focus groups, six were selected: two
married couples engaged in agriculture, shepherding, and
renting rooms in their homes, as well as two older adults with
important cultural information.

4.4. Data collection

The research survey was carried out on two days within
approximately seven days of each other, between July and
August 2022, with two types of instruments, depending on
the nature of the information to be obtained. At the first
stage, recorded conversations were held with focus groups
with the purpose of corroborating or modifying the provi-
sional perspectives with which we had started and defining
the main thematic lines to be studied in depth during the
following phases. At the second stage, the data were
collected using in-depth interviews, which were preceded
by thematic semi-structuring deduced from the previous
stage, using certain keywords to which the interviewers had
indirect recourse in the middle of an open conversation.
These recorded interviews took place either in the in-
terviewees’ homes or in the places they frequented on a
daily basis, most of which are agricultural contexts,
whereby complementary information, such as photographs,
videos and hand drawings, was essential for contextually
understanding the data.

4.5. Data analysis

The data analysis, both verbal information compiled in
digital audio supports and visual aids, was carried out
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following the procedures of transcription, codification, and
reduction to thematic categories, both central and pe-
ripheral, in order to recognize the physical and emotional
relationships that structure the Andean space of the
Coporaque inhabitants. From these structures, it was
possible to define significant units juxtaposed in the Andean
space that had been in force since time immemorial thanks
to their practical utility as well as their symbolization
contained in verbalized or corporeally represented narra-
tives. It is important to highlight the application of a
collaborative analysis (Flick, 2013) that took advantage of
the diverse composition of professions (three architects
and one anthropologist) and nationalities (three Peruvians
and one Spaniard) within the research group, which
enabled the inclusion of diverse approaches to similar data.

5. Results

After the collaborative analysis of the information gathered
through the daily coexistence with the selected inhabitants of
Coporaque, we were able to recognize five intelligible and
recognizable territorial structures because of their still being
present in the inhabitants’ lives, fulfilling a practical function
and because of their symbolization at certain specific times of
the town’s festive calendar, which allows them to be pre-
served and transmitted from generation to generation.
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5.1. Binary structure of the territory: “Cocha
fiesta”

One of the most basic and effective methods that the human
mind uses to organize external information is to classify it into
pairs of opposites. These dualities, as a way of organizing the
territory and people’s lives in general, are very present in
Andean cosmovision and gained strength during the Inca
period in such a way that the world was organized into pairs:
left/right (ichog/allauca) and up/down (hanan/hurin)
(Rostworowski, 1999). The latter pair coincided with the
rugged geographical reality of the Andean territory, which is
why every inhabitant belonged to one of the two factions:
Hanansaya (those above) and Hurinsaya (those below). It is
not the purpose of this research to extensively examine the
characteristics and functions of this historical organization,
but we aimed to make visible its perseverance in time and its
superposition in many Andean villages, including Coporaque,
upon the urbanism of reticular and flat layouts imposed by the
Spaniards during the 16th century. This is what an elderly
Coporaque man told us:

Until a few years ago, from the middle of the square down
lived the Hurinsaya and from the square downwards were
the Hanansaya. Nowadays, due to marriages, we are mixed
but aslamold, | canstill distinguish who is Hurin and who is
Hanan. (Apolinario)
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In spite of the fact that in the last decades, a greater
parental mixture has been generated among members of
the factions, the sense of belonging to one of the groups is
part of the people’s life world. This is even more evident in
the agricultural possessions of the fields or “chacras” that
surround the town and that are private or belong to
different religious devotions or saints. This is what a farmer
told us:

There are chacras that belong to the saints and are
administered by each confraternity. From there, they
produce products for the festival, for example corn,
which is used to make a type of mazamorra [corn drink]
called “sarapela”. Some lands are on the banks of the
river and belong to the Hurinsaya, the others are higher
up, those of the Hanansaya. (Sebastian)

As aforementioned, these conceptions that contribute
to the composition of intelligible territorial units have
symbolic connections that stage the structuring—in this
case binary—of the territory. Thus, we have found this
composition in the Water Festival or “Cocha Fiesta”, which
is celebrated over a handful of days in August, prior to
sowing the fields. The celebration takes place in different
parts of the village, but the most important act is carried
out along a courtyard beside the water reservoir. The in-
habitants are situated within their original faction, and
while they dance and celebrate, commemorative rousing
speeches are made to their own faction but also the bonds
of friendship and coexistence with the opposite faction are
renewed. This is what the same farmer told us:

After parading through the town, we go up to the water
reservoir, which is the focal point for all the villagers.
The irrigation channel that goes down divides us; you
have to be within the faction to which you belong:
Hurinsaya or Hanansaya. Each faction has flags and hires
their band of musicians and their Kanas—funny charac-
ters that have to spread joy and enthusiasm to everyone.
There, everyone dances, drinks, receives the visit from
the other faction, and you also go to visit, waiting for the
water to come down and fill the canal so you can get in
to bathe and celebrate. (Sebastian)

In order to better understand this festive ceremony
based on the renewal of affections and the representation
of territorial spatialization in binary factions, we created
this cartography that gives an account of the sequence of
acts by which people reaffirm their membership to a
faction as the actions of confraternity between both sides
that generates the village’s unity.

The fact that these factions of ancestral origin have
been preserved has its explanation, among other things, in
the validity of its practical utility in terms of tenure and
equitable distribution of property, alternation of commu-
nity and religious responsibilities, and a competitive stim-
ulus for the accomplishment of tasks (Fig. 7).

5.2. An enveloping structure for a discontinuous
territory: “festival of the crosses”

As mentioned above, the dispersed territoriality pattern,
dubbed “vertical archipelagos” by Murra (1981) must be
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one of the oldest and most effective spatiality principles in
the Andean world. Maria Rostworowski (1999) warns of the
enormous difference between this territorial concept and
the Western world’s understanding of land, the latter of
which prioritizes possession and tenure to usufruct it for
production. In the case of the pre-Hispanic Andean world,
although there is land tenure among the ayllus, these lands
are dispersed and, in many cases superimposed on the do-
mains of other population groups.

The strength of this territorial pattern was able to maintain
its basic concepts despite the imposition of the urban model
of reservations or “Indian villages” applied in the Colca Valley
from the 16th century onward (Gutiérrez et al., 1986). To
explain the persistence of a structure that in some way at-
tempts to conceptually unify this fragmented territory, it is
useful to recall the essential geographic components of the
valley. Mujica and de la Vera aptly distinguish four compo-
nents, associated with the occupation, production, and
symbolization that the population ascribes to it (Mujica
Barreda, 2002). This, we have:

5.2.1. The mountains

These comprise the most noticeable component of the val-
ley’s landscape, with peaks that mostly exceed 6000 m.a.s.l.
Their presence in the inhabitants’ life world is permanent
and they are viewed as custodial deities or protective Apus,
as told to us by a farmer accustomed to climbing one of the
highest peaks in the area:

Climbing the Willcaya takes more than six hours. It is a
tremendous climb. Up there, we will be close to
5,000 m. Few people climb the Willcaya, but we have to
go to make our payment and clean the ditches that go
down. Basically, only the Hurinsaya go up. (Sebastian)

5.2.2. Puna

This is a plateau at the foothills of the snow-capped
mountains with an average altitude of 4000 m.a.s.l. Its
altitude does not make it suitable for agricultural produc-
tion but for vegetation suitable as food for South American
camelids (llamas, alpacas, vicufias, guanacos, etc.). For
that reason, the presence of humans is seasonal and we find
basic urban clusters composed of seasonal housing and
corrals, which are known as “annexes” or “chapels.”

5.2.3. The valley

This is where the highest population density is found and
where the aforementioned colonial-era “Indian villages”
are located, in addition to other types of more contempo-
rary urbanizations. This is within 3000 to 3800 m.a.s.l.,
which makes the intensive cultivation of products in the
surrounding fields and pre-Inca terraces feasible.

5.2.4. The desert
This is highlighted by its aridity and sparse population
density that marks the beginning of the coast. It should be
noted that in the past, when there was no political division,
some local ayllus held land on the very edge of the sea,
from where they extracted sea products for their own
consumption and for commercialization through bartering.
As we were able to corroborate, the Coporaque farmers
have their cultivated lands dispersed in different sectors
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Fig. 7 Cartography of the symbolic spatialization of the “Cocha Fiesta”, where the binary structuring of the Andean territory is

staged. Source: The Authors.

around the village center. In addition, they temporarily
travel kilometers from their permanent home to shelter in
ranches and care for their camelids that graze at over
4000 m.s.a.l. However, in their life world, they preserve
their sense of territorial unity through stories and rituals
that present a vision of a covering that envelopes and
protects them.

As Peter Sloterdijk mentions in his extensive “sphero-
logical” treatise, human beings tend to create effective
spatial fields in an actual or poetic way and at different
scales, where they feel protected (Sloterdijk, 2014). The
inhabitants of the Andes make use of the surrounding
mountains or Apus to create an imaginary structure be-
tween their peaks that, in addition to unifying the
dispersed territory, generates a sense of protection.

To build this virtual sphere, they also make use of the
Christian symbol par excellence: the cross, an element that in
a long process of syncretism has been adopted by Andean
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people and associated with a very ancient cosmic symbol that
the Andeans worshiped. The cross is a quintessential symbol
that the Catholic religion would use to symbolize the newly
imposed order and would place it throughout the conquered
territory in order to compose sacred ground. The Andean
people redefine this object and link it to ancient custodial
gods, such as the mountains, to achieve their unifying and
protective sphere. Each custodial hill that surrounds the town
has a cross on it that forms a gigantic unifying space with a
strong mystical charge. This is attested by one of our in-
terviewees: “When it rains excessively and thunder and
lightning fall, we think that the crosses up there protect us.
For a long time there has been that belief.” (Yuri)

Although in the people’s life world, these crosses—due
to their remoteness—are not visible, they know in a pre-
reflective way that they are there. Hegel, in his book
Phenomenology of the Spirit (2017), rightly reminds us that
the material elements and their properties that coexist
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with people serve to promote reflections on issues of a
universal ilk.

This territorial conception that seeks to unify a
dispersed territory and generate sentiments of protection
also has its narrative embodied in the so-called “Festival of
the Crosses”, celebrated throughout the Andean world on
the first days of May. In the case of Coporaque, on May 3, a
small group of villagers go up to the hill that the crosses are
nailed to. They bring them down to the village to perform a
ritual of gratitude and then take them up again. This was
narrated to us by a farmer:

After the mass, we show thanks to the crosses and bid
them farewell by hanging the “Kayni”. If you sow, you
hang corn, fruit, depending on what you have produced;
if you have cattle. you hang a cheese; if you have a shop,
you can put bread or a soda bottle on it. That shows your
faith, your willingness. A lot of things are gathered
together! The cross weighs a lot for those who carry it
and they have to take it back to the hill. When they get
to the top, they let off firecrackers to let people know
that it is back in its place. (Yuri)

In order to understand and make visible the ritual
through which the crosses in charge of watching over the
town are celebrated, we made this cartography, which
outlines the descent of the crosses from the top of the hills,
the homage and payment inside the church and town
square, and the ascent to rebuild this enveloping and
emotional structure that accompanies the villagers
throughout the year in their life world (Fig. 8).

5.3. Structuring and producing an irregular
territory: “the ‘Camile’ dance”

Unlike the Renaissance conception imposed in the 16th cen-
tury, which consisted of using Cartesian geometry to parcel
out and assign orthogonal lots of land to each family, the
genesis of Andean territoriality lies in adapting to the
geographical characteristics of the environment and
dialoguing with the existing natural morphology. The pre-Inca
agricultural terraces are tangible proof of this. They are still
productive today thanks to their having been adapted to the
topography of the sloping hillsides and the consequent irri-
gation due to gravity. In this regard, Maria Rostworowsky re-
minds us of the characteristics of the agricultural units
assigned to the inhabitants called “topo” or “topu”, which,
although they had an average area, were not exactly the
same, since both their dimensions and size depended on the
characteristics and conditions of the place where they were
allotted.

However, we must also recognize that the arrival of the
Spaniards brought new agricultural technologies that were
very useful for planting, such as plowing with oxen. This
technique consists of making parallel furrows in the agri-
cultural land to deposit the seeds, which presupposes reg-
ular land. However, the reality of Andean geography is not
so, and although the technique described is efficient for
most of the plots located in an irregular polygon, as are
most of the land in the Andes, there are corners and angles
that the plow cannot easily reach (Figs. 9 and 10).

This is important for our research, because in the in-
habitants’ life world, this labor and productive contact
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with a non-rationalized land with an orthogonal geometry is
still in force and there are even dances that bring it to
mind. An emblematic case is "the Kamile dance”, one of
the most popular dances in the entire Colca Valley. It
symbolizes a day of agricultural work in a cultivated field
set aside for the invocation of a saint. The dance is
composed of various characters, but the lead dancer is “San
Isidro Labrador” (Saint Isidore the Tiller), who is driving a
team of oxen to till the land. Then, there are the women in
charge of scattering the seeds into the furrows, and among
all of them goes Kamile, dancing indifferently. A female
farmer explained the essence of this character:

Kamile was a healer who came here to the Valley from
Bolivia in ancient times. It was a time when agriculture
was not good, so he began to dance on the crops and
then the production began to be very good. (Jesusa)

This character, a native of the altiplano (high plateaus),
understands the characteristics of the territory with which
he has an emotional and festive relationship. So, without
ignoring the benefits of the plow, the Kamile dance com-
plements the work of planting in the irregular land. Thus
continues the explanation of the same farmer:

While we perform the Kamile dance, it helps to sow the
seeds where the oxen cannot reach, so we women can
sow in the angles and corners. (Jesusa)

Although this dance has become popular and is now
performed on various stages, its natural place is among the
agricultural plots set aside for religious invocations and its
execution takes place on the feast day of the saint in hand,
for instance "San Santiago” (St James) on July 25. As a way
to understand the symbolization of this territorial struc-
ture, this cartography was created, where the confronta-
tion between two antagonistic orders end up reaching
conceptual unity through a corporal narrative, such as the
Kamile dance.

5.4. The structures of an inaccessible territory:
*pachakuna”

Coinciding with the theories of Schutz and Luckman, ac-
cording to which the spatial ordering of the daily life world
is first structured by a world within effective reach (Schutz
et al., 2001), the inhabitants of the Andean region establish
their "here” in the afore-described dualities: up/down
(hanan/hurin) and right/left (ichoq/allauca). Nonetheless,
the vision that governs the great Andean cosmovision is
integral in nature and comes through the concept of “pacha
or pachakuna” (Achig-Balarezo, 2019), which is tripartite:
the accessible world of Here is the "kaypacha” but there is
also the World Above (hananpacha) and the World Below
(ukupacha).

In this research, we were able to detect explicit allu-
sions to the existence of territories located above and
below. These lands are inaccessible, yet there are small
fragments or spaces in the World of Here that make
reference to their existence and are triggers for the
composition of territorial narratives.

Beginning with the World Below, the villagers affirm the
existence of an underground structure composed of tunnels
and walkways that interconnect symbolic buildings in the
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San Isidro Labrador Yie

01. The linear route is led by San Isidro Labrador who s followed by a Yunta, Hatun tata, and Hatun mama
02. Camile plants in the cormers where the Cartesian grid cannot reach

Fig. 10 Cartography of the symbolic spatialization of “the Camile dance” represented in a cultivated field, evidencing the
irregular structure of Andean agricultural plots. Source: The Authors.

village, as reported by a farmer when he mentioned the
underground connection that they believe exists between
one of the main nearby pre-Hispanic archaeological cen-
ters, called "Quitaplaza”, with the main colonial-era
Catholic church. This is what a farmer told us:

Here in Quitaplaza, there is a seven-cornered temple.
When they were building the road, | was curious and saw
some holes that | don’t know how far they went. They
say that they are tunnels that go all the way to the main
altar of the church, because when you get close, there is
cold air coming out, meaning that there is a way out.
That remains to be discovered. Someone needs to
excavate at some point. (Yuri)

Just as there are different versions of the existence of
underground territorial structures, there are also narratives
about bordering spaces between the world of the living and
the world of the dead. The clearest example of this is the
existence of a courtyard a few meters from the cemetery
where, prior to burying the deceased, the body is left to
rest on a stone platform and is separated from their ma-
terial objects. One of the names given to this place is quite
enlightening: “Alma Samachina Pata”, meaning boundary
place for the resting of the soul. But, this space is also
where the crosses rest before being raised to the summits
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of the hills, as described in the surrounding structure. At
that moment the esplanade is called “Cruz Kacharpary
Pata”, the boundary place of saying farewell to the crosses.
During the on-site interviews, the function of this place was
described to us as follows:

This place has several functions. Sometimes it is Alma
Samachina Pata, other times Cuco Despachina Pata and
in the Feast of the Crosses it is Cruz Kacharpary Pata.
Everything that goes to the cemetery as an offering to
the dead can no longer return to the village and you have
to leave it here; this is the boundary. Otherwise, we
would be returning to the village with our sorrows,
wouldn’t we? (Sebastian)

Thus, this place that visibly is nothing more than a
courtyard with a stone platform possesses highly symbolic
content because it is the repository of the richest narratives
that interconnect two differentiated realities.

5.5. The structure of the borders of the territory:
Colca Valley’s diffuse region

Lastly, regarding the topic of boundaries, we find an
extraordinary wealth of information to finish delineating the
territorial conception in this sector of the Andes. As
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mentioned by Schutz, the biographical and social articula-
tion of any person in the course of their life is made within
certain parameters called ontological boundaries (Schutz
et al., 2001). At the territorial level, we can also assert
that the inhabitants’ life world enjoys coherence within a
certain physical space, where through intersubjective and
cultural consensus the actions carried out on the land are
part of a plausible and self-referential narrative, because as
the Spanish philosopher Eugenio Trias states, “it is not
possible to think about essence or existence without alluding
to a boundary as a reflexive category” (Trias, 1999, p. 50).

One of the main prerogatives that a Western state as-
sumes at a territorial level is to clearly establish limits and
areas within which to exercise its authority. This has been
attempted since colonial times in the settlements of the
Colca Valley. However, in the inhabitants’ life world, there
is @ much more diffuse and, if you will, imprecise border
reality. Thus, we detected that, rather than a set of co-
ordinates, it is more important to have a narrative that
contains warnings not to cross into a certain zone that does
not belong to the community.

There is a popular narrative, for example, that refers to
a greedy woman who, in order to make her business grow,
agrees to a pact with a strange man who had a shop on a
bend that the villagers consider to be the village’s border.
The story’s ending has the shopkeeper turning out to be the
devil and the greedy woman a victim who suffers with the
devil’s son in her arms in the pampas near the Sabancaya
Volcano. This is how it was told to us:

That nasty man came to the village to charge for what he
had given to the lady and as she did not pay, he took her
away. That lady was never seen again; that is why they
always say: if you misbehave, you will go to the Saban-
caya pampas to suffer. (Yuri)

The theme of fear of the unknown is very effective in
preventing the inhabitants from crossing the spatial
boundaries where the life world enjoys coherence. The
most valid concept is not an abstract set of coordinates but
rather the stories about places that involve known char-
acters to provide the tale with credibility:

That bend in the road has been exorcised by a priest.
The priest has gone with holy water, and he hit the hill
with a whip so that Satan comes out to say that a red
rooster flew out and got lost among the wild fuchsia.
(Yuri)

6. Conclusions

The results of this investigation corroborated the existence of
an emotional territory that overlaps with the Andean in-
habitants’ daily lives. This territory emanates from ancient
spatialization dynamics, which are typical of the local ethnic
groups that occupied the western Andean slopes in the south
of what we now call the Republic of Peru.

This emotional territory has managed to be preserved
despite the territorial conceptions imposed by the hege-
monic power groups from the 16th century to the present. It
comprises a series of narratives that link the surrounding
physical world with the dynamics of the inhabitants, mostly
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engaged in agricultural and livestock activities, thus forming
unitary and juxtaposing structures capable of giving meaning
and coherence to the space that surrounds their lives.

This work has been illuminated by concepts from clas-
sical phenomenology, especially by the life world approach
created by Husserl and structurally developed by Alfred
Schultz. The approach was very useful in making visible the
links that unite the inhabitants with their daily environ-
ment. In this regard, we have discussed the term of con-
struction over the composition of the territory in
connection to relationships capable of forming strata of
diverse nature. Thus, we have made use of Lefebvre’s
pioneering theories on the production of space, as well as
other contemporary authors who rekindle approaches to go
deeper and deeper into the nature of social space.

In this qualitative research of phenomenological
approach, the main instrument for surveying the territorial
descriptions of the inhabitants were in-depth interviews,
which were applied in coexistence days where we were
housed with the interviewees and by means of displace-
ments through the sectors of their daily life. This allowed us
to recognize symbiotic units that emerge and overlap ac-
cording to the type of activity carried out.

As a result of the investigation, we have been able to
identify five structures of territorial significance lain down
in narratives that are transmitted among fellow inhabitants
and thereby endure from generation to generation. In some
cases, these structures are also symbolically represented in
festivities linked to the annual agricultural calendar.

One of the main focuses of this research has been the
body as a means of internalizing the territory and symbol-
ically representing the dynamics that constitute it. For that
reason, the cartographic representations have been useful
in allowing us to understand how narratives are embodied
and deployed in space.
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